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EXPOSITION OF HEBREWS. 9.7. 


‘Who in the days of his flesh, when | 


he had offered up prayers and suppli- | 


cations with strong crying and tears | 


unto him that was able to save him | 
from death, and was heard in that he | 
feared.” | 


The last clause of this verse is that | 





man, he was subject to all the passions 
and affections of human nature as 


‘1 such, sin being excluded. And as it 


behooves every good man to do, in the 
prospect of severe trials, he “offered 
up prayers and supplications with 
strong crying and tears, unto him that 


| was able to save him from death,” 


and in this, as well as in other things, 
he has left his disciples a perfect ex- 


on which the meaning and force of the |} ample for their imitation. 


al words, etsakousthets apo tes eulabe- 


ias, are variously rendered. Mack-|! prayers. 


whole passage depends. ‘The origin. | 
| 
| 


2. It was in view of his sufferings 
en the cross, that he offered up these 
Perhaps, indeed, all his suf- 


night says, “being delivered from || ferings were included from the time 


fear.” 
piety.” 
meaning which seems to be conveyed 
in the common translation, and am 
willing to suppose it means, he was 
heard in respect to the thing which he | 


Others, “being heard for his || he was apprehended in the garden, 
But Iam content with the | 


till his work of suffering was finished. 
But that it was his suffering unto death, 
the prospect of which occasioned his 
agony of mind, and his strong crying 
and tears, appears from that clause in 


feared. Having made this remark, I || the text, “unto him that was able to 


proceed to the consideration of the || save him from death.” 


whole passage, and would observe the | 
following things: ° 

1. I suppose it will be agreed that | 
the agony of mind which the Lord | 
Jesus suffered, and which he express- 
ed by his “prayers and supplications 
with strong cryin, and tears,” pertain- 
ed to his human nature. It was “in 
the days of his flesh,” that: he suffered 
and did these things; and doubtless it 
was as a man that he suffered and did | 
them. For though, in the person of | 
the Mediator are found all the attri-| 
butes of the Godhead, and he is truly | 
and properly God equal with the Fa- 
ther; yet, in the same person also are || 
found all the attribufes of the human | 
nature, and he was truly and properly 
man. And being a real and proper | 
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Why should 
this be mentioned, unless the thing he 

rayed for was to be saved from 
death? If he did not pray to be sav- 
ed from death, it is str- ~° that God’s 
ability to save him fro.."™=™"""" should 
be mentioned here. If the ability of 
God to do any thing is mentioned in 
connexion with his prayer, it seems 
natural to mention his ability to do the 
very thing he prayed him to do, and 
not something entirely different. If 
he did not - pray to be saved from 
death, but to be saved from the temry- 
tations of Satan, it would be natural to 
say, “He offered up prayers and sup- 
plications with strong crying and tears, 
unto him that was able to save him 


Srom the temptations of Satan, and 


To in- 


was heard in that he feared.” 


13 








troduce God’s ability tosave him from 
death, when it was not from death 
that he prayed to be saved, but some- 
thing entirely different, would seem to 
have no more pertinency, than to in- 
troduce God’s ability to annihilate 
the world or put out the sun. It is 
clear, then, from this clause in the 
text, that it was from death that he 
prayed te be saved. And this is fur- 
ther confirmed, when we consider, 

3. That itis not inhuman nature to 
leok forward to such sufferings as he 
endured, without recoiling at them, 
and dreading to encounter them. 
Men may, indeed, obtain such sup- 
port from God as to enable them to 
bear up under such sufferings with 
cheerfulness, and to go through them 
with triumph. And men without di- 
vine support sometimes, under the in- 
fluence of other strong passions, look 
forward to death without fear, and en- 
counter it with a sort of heroic triumph. 
‘The influence of one strong passion is 
often sufficient to overcome another, 
and to suppress every appearance of 
it. But let any man look forward to 


such sufferings as the Lord Jesus en- | 


dured on the cross, in the unaided and 
unrestrained exercise of the feelings 
which are common to human nature, 
and he must shudder at them, and be 
filled with fear and amazement at the 
prospect. And whatever motives he 
may have to lead him on the whole to 
choose to go forward and encounter 
those sufferings, he must view them as 
in themselves considered extremely 
undesirable and greatly to be depreca- 
ted. He must, in itself considered, 
greatly desire to be delivered from 
them, and, if he is a good man, be dis- 
posed to pray earnestly, “Father, if it 
be possible, let this cup pass from me.” 
In like manner, the Lord Jesus pray- 
ed earnestly to be saved from death, 
because, in itself considered, he earn- 
estly desired it; but he did it with sub- 
mission to the will of his heavenly Fa- 


Ways to prav. 
serve, 
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} 
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ther, as every good man ought al-| 


But this leads me to ob- | 
1} 


| 


4. That the pravers themselves, | 
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} 
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Exposition of Hebrews 5. 7. 


which the Lord Jesus made, in tiie 
prospect of his sufferings on the cross, 
answer the description of the apostle 
in the text under consideration, and 
show the correctness of the view 
which has been taken of it. We 
have one recorded in the 12th chap- 
ter of John. “Now is my soul trou- 
bled; and what shall I say? Father, 
save me from this heur: but for this 
cause came I unto this hour. Father 
glorify thy name. Then came there 
a voice from heaven, saying, I have 
both glorified it, and will glorify it 
again.” It appears from what pre- 
cedes and what follows, that it was 
his death that he had in view. His 
soul was troubled at the prospect; and 
he prayed earnestly, “Father, save me 
from this hour.” When he consider- 
ed his sufferings unto death, in them- 
selves, they were terrible; and in the 
agony of his soul, he earnestly desired, 
in itself considered, to be saved from 
them. But he immediately looks fur- 
ther, and taking into view the conse- 
quences of his death, he says, “but for 
this cause came I untothishour. Fa- 
ther, glorify thy name.” In view of 
the consequences which were to re- 
sult from his death, the glory of his 
Father’s name which was to be pro- 
moted by it, he could cheerfully sub- 
mit to all the sufferings before him, 
and, on the whole, desire that God 
would glorify his name, by thus, “brui- 
sing him, and putting him to grief.” 
Another prayer, in relation to the 
same subject, was that in the garden. 
(Mat. 26, Mark 14, and Luke 22.) 
Matthew says, “And he took with 
him Peter and the two sons of Zebe- 
dee, and began to be sorrowful and 
very heavy.”” Mark has it, “and be- 
gan to be sore amazed, and to be very 
heavy.” Matthew proceeds, “then 
saith he unto them, my soul is excee- 
ding sorrowful, even unto death: tarry 
ye here, and watch with me. And 
he went a little further, and fell on his 
face, and prayed, saying, O my Fa- 
ther, if it be possible, let this cup pass 
from me: nevertheless, not as I will. 
but as thou wilt.” Mark has it, “ane 
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Exposition of Hebrews, 5, 7. OG 


he went forward a little, and fell on) cup which my Father hath given me, 
the ground, and prayed that, if it |) shall 1 not drink it?” He knew that 


were possible, the hour might pass 
from him. And he said, Abba, Fa- 
ther, all things are possible unto thee; 
take away this cup from me: never- 
theless, not what ! will, but what thou 
wilt.” And Luke adds another cir- 
cumstance, “And being in agony, he 
prayed more earnestly: and his sweat 
was as it were great drops of blood 
falling down to the ground.” And 
Matthew says, “he went away again the 
second time, and prayed, saying, O my 
Father, if this cup may not pass away 
from me except I drink it, thy will be 
done.” And he adds, “And he left 
them, and went away again, and 
prayed the third time, saying the same 
words.” ‘That the hour might pass 
from him—that the cup might pass 
from him—and that he might not drink 
the cup, are different expressions sig- 
nifying the same thing. The near 
prospect of his sufferings unto death, 
filled his soul with agony, with sore 
amazement, and with great heaviness. 
From these, in themselves considered, 
he earnestly desired to be delivered; 
and for that he “offered up prayers 
and supplications, with strong crying 
and tears, unto him that was able to 
save him from death,” saying, “Abba, 
Father, all things are possible unto 
thee; take away this cup from me.” 
Nevertheless, he makes this request 
with full submission; “OQ my Father, 
if this cup may not pass away from 
me except I drink it, thy will be done.” 
The cup did not pass from him. He 
drank it to the very dregs. He not 
only suffered all those pains of body 
which terminated his life upon the 
cross, but he endured also the hidings 
of his Father’s face, so that he cried 
out, “My God, my God, why hast 
thou forsaken me?” And he knew 
also that the cup could not consistent- 
ly pass from him, but that he must 
drink it. Soon after this prayer in the 
garden, when they came to apprehend 
him, he says to Peter, who had drawn 
his sword in his defence, (John, 18.) 


Put up thy sword into the sheath: the | 


~ ba oF 


the hour could not consistently pass 
from him, though he earnestly “pray- 


ed, that, if it were possible the hour 


might pass from him.” It was true, 


|as he had said before, “‘for this cause 


came [| unto this hour.” 

But, it will probably be asked, if 
the hour did not pass from him, if he 
must and did drink the cup from which 
he prayed so earnestly to be delivered, 
how was he “heared in that he feay- 
ed?” ‘This leads me to observe, 

5. The prayer of the Lord Jesus 
was heard, and accepted, and answer- 
ed, though he did not obtain the inden- 
tical thing for which he prayed. 
Something else was granted, whict 
was more for the glory of God, and 
more satisfactory to him, on the whole, 
as it better comported with the great end 
he had in view. He was heard in re- 
lation to the thing which he feared, to 
wit, his sufferings unto death, and ob- 
tained such a measure of divine sup- 
port as enabled him to go forward 
and meet those sufferings with a de- 
gree of calmness and readiness truly 
astonishing. In Luke’s account of 
the prayer in the garden, we find this 
circumstance, not mentioned by the 
other evangelists; “and there appear- 
ed an angel unto him from heaven, 
strengthening him.” And immediate- 
ly after his prayer we find him going 
forth to meet those that came to ap- 
prehend him, as John says, “knowing 
all things that should come upon him,” 
asking them whom they came to seek, 
telling them that he was the man, de- 
livering himself into their hands, suf- 
fering them to bind him and lead him 
away, reproving Peter for offering any 
resistance, healing by miracle the 
wound which Peter had inflicted in his 
defence, and saying, as quoted before, 
“the cup which my Father hath given 
me, shall I not drink it?” He was 
“delivered from fear,” as Macknight 
renders the last clause of the verse un- 
der'consideration; or he was Heard in re- 
lation to the thing which he feared,to wit 
his sufferings unto death, inasmuch as 


oe “ 
IO FRE 5 BAF spetin homey etme gba, Scar 


Sad 
- tS r. ls 








P(t) 





Exposition of Hebrews, 5,7. 


he obtained such an increase of strength || There is no inconsistency ‘betweei, 


and support, as enabled him cheerful- 


ly to sustain the prospect he had of 


those sufferings, and calmly and meek- 
Jy to encounter them as they followed 
on, in rapid succession, while he was 
subjected to the most cruel insults, and 
the most painful tortures; and thus, 
“though he was a son, yet learned he 
obedience by the things which he suf- 
tered;” and was made a merciful and 
and faithful high priest to his people, 
and having “himself suffered being 
tempted, he is able to succour them 
that are tempted.” 

Having explained the text proposed 
for consideration, I shall conclude with 

ome remarks. 

1. In view of this subject, we learn 
what is our proper resort, when we 
learn what is our proper resort, when 
we are beset with trials and afflictions, 
or have them in prospect. It is pray- 
er. “Is any among you afflicted? let 
him pray.” Is a dear friend cut 
down at our side by the hand of death? 
Let us take up the body, and bury it; 
“ind go, andtell Jesus. Are we arres- 
ted by disease, and are our bones fill- 
ed with pain? Are we made to pos- 
sess months of vanity, and do we find 
that wearisome nights are appointed 
unto us? Let us cast our burden up- 
on the Lord, and tell him all our sor- 
rows. Are we afilicted with the low 
and declining state ef religion, and 
compeiled to hear the taunts and 
reproaches of our enemies, while they 
say daily unto us, where is your God ? 
Let us tell the Lord how much his 
truth is reproached, and ask him what 
he will do for his great name. Do 
we see evils in prospect, that fill our 
souls with amazement, so that we know 
what to do? Let us follow the exam- 
ple of our blessed Lord, and, offer up 
prayers and supplications, with strong 
crying and tears, unto him that is able 
to save.” 

2. In view of this subject, we learn 
what is the proper manner in which 
to pray. “We should pray with the 
most ardent desire, connected with 
fhe most unreseryed submission. 


| 
| 


them, as we see from the example o; 
our Lord. We may wrestle, as he 
did, with intensity of desire, till the 
agony of our minds forces the blood 
through the pores of the body like 
drops of sweat falling down to the 
ground; and yet we may submit the 
subject of our desires wholly to God, 
saying, as he did, “not my will, but 
thine be done.” It is apprehended 
that none would suppose there is any 
inconsistency between the most ar- 
dent desires and the most unreserved 
submission, did they not suppose sub- 
mission to be the same as indifference, 
or ceasing to desire the thing submit- 
ted. But submission is not the same 
as indifference, and cannot exist where 
indifference exists. For where the 
mind is indifferent there is nothing to 
be submitted. On the contrary, the 
stronger the desire is, the more room 
there is for submission, and the great- 
er act of submission is performed when 
that desire is subordinated to the will 
of God. Holy desires are those 
which terminate on the glory of God 
as their chief. and ultimate object. 
To desire that any smaller object may 
be secured by the sacrifice of this, is 
certainly sinful. No matter how desi- 
rable it may be in itself, it cannot be 
so desirable as the gloryof God. To 
be willing that an object which we ar- 
dently desire, should be given up, if 
the glory of God requires it, is to ex- 
ercise submission; to be unwilling, on 
that condition, is to be unsubmissive 
and rebellious. And we must be one 
or the other. Every prayer must be 
made with submission, or without it. 
It is nothing to the purpose to say, we 
do not yet know that the glory of God 
requires it to be given up, and that it 
will be soon enough, when we do 
know that, to be willing it should be 
given up. It would be as wise to say, 
we do not yet know that the glory of 
God will be promoted by granting 
what we desire, and that therefore it 
will be time enough to pray for it, 
when we do know that. Those who 
say this, evidently suppose, that sub- 
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Exposition of Hebrews, 3, 7. 


:nission is inconsistent with ardent de- 
sires; while the example of our Lord 
shows their entire consistency. If we 
feel right, we shall not undertake to 
decide for ourselves what is best, but 
shall choose to have God decide; and | 
we shall frame our prayers according- | 
ly. Our prayers can, then, and un- | 
questionably they ought, to be ve 
in the same manner as was that of the 
Lord Jesus in the garden. We must 
be in earnest, and we must be submis- | 
sive. 
3. In view of this subject, we learn 
what things it is proper to pray _ 
It is for all those things which we may 
lawfully desire, in themselves consid- 
ered. If we may lawfully desire 
them, we may express that desire in 
prayer to God. Yet, unless we know | 
that they are desirable on the whole, 
as well as desirable in themselves, we 
must pray for them with entire submis- 
sion to the will of God. It appears 
from this subject not to be necessary, 
in order to render it proper to pray | 


for any particular thing, that we should | 


have any hope or expectation that it | 
should be granted. We cannot sup: | 
pose that our Lord had any hope or 
expectation that his request would be 
granted to be delivered from drinking 
the cup which the Father gave to him. 
Doubtless he knew all things that 
should come upon him, as well before 
as he cid after his prayer in the gar- 
den. He might lawfully desire in it- 
self considered, to be exempted from 
the suffering that was before him, pro- 
vided he made that desire entirely sub- 
ordinate to the will of his heavenly 
Father. And therefore he might law- 
fully express that desire, as he did in 
his prayer. 
light on a subject which has been 
much disputed, whether it is lawful 
for christians to pray to be kept entire- | 
ly from sin as long as they live in 
this world. They cannot, with the 
bible in their hands, and with the ex- 
perience of all christians before them, 
have the least hope or expectation that 
this request will be granted. But yet, 
they may lawfully desire, in itself con- 
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sidered, to be kept entirely from sin 
as long as they live in this world, pro- 
vided that desire is made subordinate 
to the will of their heavenly Father, 
who has ordered this, as well as al} 
other things, in the wisest and best 
manner. And christians may, there- 
fore, lawfully express this desire in 
prayer to God, provided they pray in 
this, as in all other things, with un- 
reserved submission to the will of 
God. 

A. In view of this subject, we learn 
what is the true prayer of faith. It 
is such a prayer as our Lord made in 
the garden. It is a prayer of confi- 
dence in God, that he will do what is 
wisest and best, and a willingness that 
he should. It is not necessary to be- 
lieve that the identical thing prayed 
for will be granted, unless God has 
made that identical thing the subject 
of an express and unconditional prom- 
ise. He has expressly promised that 
he will give his Son the heathen for his 
inheritance, and the uttermost parts of 
the earth for*his possession. And it 
is proper to pray*for the accomplish- 
ment of this, believing that it will be 
done. But if God has not told us in 


} what year it shall be done, it would 


be improper for us to pray that it 
might be done in a particular year, 
believing that it would be done in that 
year. So, God has promised that 
some shall be converted, and his 
church continued in the world; and it 
is proper to pray for this, believing 
that it will be done. But if he has 
not told us what individuals shall be 
converted, though it is proper to pray 
for the conversion of individuals, yet 


| we have no warrant to make this 
And this throws some || prayer believing that it will certainly 


bedone. ‘The promise of God tocon- 
tinue his church, implies a continu- 
ance of the outpourings of his Spirit; 
and therefore it is proper to pray that 
there may be a continuance of revivals 
of religion, believing that it will be 
done. But if he has not told us that 
there shall be a revival in this or that 
particular place, at this or that partic- 
ular time, we have no warrant while 











02 





praying for it to believe it will .come 
to pass, exactly in the time, place and 
manner. that we desire. In the case 
under consideration, the Lord Jesus 
prayed that the cup might pass from 
him, that he might not drink it; and 
his prayer was heard, accepted, and 
answered. No doubt it was the true 
prayer of faith. But, can any one 
suppose he believed without doubting 
that the cup would pass from him? 
Are those who profess to believe with- 
out doubting that what they pray for 
will be done, in the habit of express- 
ing themselves as he did? Do they 
say in such cases, “if this cup may 
not pass away from me, except I drink 
it, thy will be done?” Do they not 
rather avoid all expressions which im- 
ply submission, and exclaim against it 
as unnecessary and improper in such 
cases, and entirely inconsistent with 
their faith? Could he have believed 
without doubting that the cup would 
pass from him, when he said to Peter, 
so soon after, “the cup which my [a- | 
ther hath given me sfall I not drink 
itr’? And yet, his*prayer was heard | 
and answered, and no doubt was the 

true prayer of faith, the prayer of con- 

fidence in God that he would certainly 








Exposition of Hebrews, 5,7. 


to believe any thing unless we hay¢ 
some evidence, real or supposed, that 
the thing we believe is true. And i; 
it is true, it will certainly remain true, 
whether we believe it or not. I de. 
sire the conversion of an individual, 
and wish to pray for it so as to obtain 
what I desire. It is supposed that I 
must believe that he will be converted, 
and that in this belief I must pray, not 
doubting but that it will bedone. But 
if 1 have evidence that it will be done 
sufficient to warrant my belief, then it 
will be done, whether I believe it or not; 
and so my believing it, and my prayer 
can have no influence. And what 
evidence have I that it will be done? 
His name is not found in the bible in 
connexion with any promise. Is it the 
general promise to hear and answer 
prayer? ‘That promise is only to such 
prayer as is made aright. It is a con- 
ditional promise, and affords no war- 
rant for my belief, till the condition is 
performed. After I know I have 
made a night prayer, I may believe | 
shall receive all that is promised, but 
not before. To believe it before, is 
to believe it without any evidence, 
which is not faith, but presumption. 
But, by the supposition, I must be- 


do what was wisest and best, and a! lieve it before, in order to pray right. 
willingness that he should. No doubt | It is presumption, therefore, and not 
Paul prayed the trae prayer of faith, || faeth, which makes my prayer accep- 


when he “besought the Lord thrice” 
that the thorn in his flesh might be re- 
moved. Yet his prayer was answer- 
ed by giving him support under his in- 
firmity, and not by removing it. The 
Lord said unto him, “my grace is suf- 
ficient for thee: for my strength is 
made perfect in weakness.” And 
Paul said, “most gladly therefore will 
I rather glory in my infirmities, that 
the power of Christ may rest upon 
me.” 

The notion, therefore, that the 
faith necesssary to acceptable and pre- 
vailing prayer, is a belief that the 
identical thing prayed for will be grant- 
ed, is anerror. And I consider it an 


error of a dangerous kind, and one 
hat has already done great mischief 
It is impossible for us 


n the world. 


table and prevailing; an idea which 
cannot be admitted. The general 
promise, then, to hear and answer 
prayer, even if it were a promise to 
give the identical thing asked for, 
when asked aright, as it is not, would 
afford no evidence for my faith to be 
built upon, till it was too late to an- 
swer the purpose. I see no way in 
which any evidence can be furnished 
to be the ground of my belief that this 
particular individual wili be convert- 
ed, so that I can pray for it believing it 
will be done, except it is by immediate 
revelation. And this, I conclude, is 
what the advocates of this theory re- 
ally depend upon, though they may 
perhaps be unwilling to acknowledge 
it, even to themselves. They have 
some feelings, or some impressions 
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iaposition of Hebrews, 5,7. LO3 


«aade upon their minds, whichare the || gins to hope that he is safe. This 
ground of their belief, and which, if || hope removes his distress, and fills 
they are a sufficient ground, must be of || him with joy; and he thinks he is con- 


the nature of an immediate revelation || verted, when probably he has not 


by suggestion from the Holy Ghost. || even had any real conviction of sin, 
Such a revelation was, no doubt, the || and is at heart as much an enemy to 
ground of the faith of miracles. But 1 God and his true character as he ever 
the age of inspiration and of miracles || was. I believe that many mournful 
is past. Yet many, at this day, un- || examples of this, might be produced, 
der the influence of strong delusion, || were it necessary. I think also that 
imagine themselves inspired. And || this notion of the prayer of faith is 
this imagination leads them to neglect || adapted to have a very unhappy influ- 
the word of God, and to take for a|' ence upon the religious character of 
better guide their own feelings and || those who embrace it. If they mis- 
impressions, which are as variable’and || take, for true christian feelings those 
uncertain as the winds; and thus it | which are not, as I suppose they do, 
opens a wide door to every species of || the natural consequence is, that they 
enthusiasm. This notion of the || endeavor to suppress in themselves 
prayer of faith also tends to prevent those feelings which are right, and to 
that steady and uniform exertion to || cherish and increase those which are 
promote the cause of God, which || wrong. I am afraid that if I should 


christians ought to make. If it gives 
encouragement at one time, it takes it 
away at another: and both alike with- 
out any just reason. ‘There is a revi- 
val of religion. To-day we are much 
animated.. Our feelings are wrought 
up to ahigh pitch. We pray thatthe 
work may go on; and we fully believe 
that it will, because we feel that it 
will. ‘To-morrow our feelings are dif- 
ferent. Things do not go on as we 
expected and desired; and we are dis- 
couraged, and cannot pray in fazth; 
that is, we cannot find any evidence 
in our feelings that the work will go 
on. And so we stop praying, and by 
discouraging others, do much actually 
to stop the work. Such inconstancy 
is the natural consequence of embra- 
cing such views, and trusting to our 
own feelings, instead of looking to the 
word and the character of God; and 
leads reflecting persons to place but 
little dependence upon any appear- 
ances of engagedness which we at any 
time exhibit. The prevalence of this 
Notion naturally leads, and I believe 
has actually led to many false conver- 
sions. A sinner is awakened, and asks 
christians to pray for him. In doing 
So, they express their strong fazth that 
he will be converted. He trusts to 


their prayers and their faith, and be- | 


embrace this notion it would lead me 
to think lightly of that humility, and 
modesty, and self diffidence, that 
meekness towards others, and prefer- 
ring others before myself, that submis- 
sion to God, and that reverence for 
his character and his word, which, 
however deficient in them I may be, | 
know ought to be esteemed as among 
the loveliest traits of the christian 
character; and that it would expose 
me to be puffed up with spiritual pride, 
and a high conceit of my own superi- 
or goodness, as one who was distin- 
guished by special communications 
from heaven, and that [ should be led 
to the indulgence of contemptuous and 
bitter feelings towards those who were 
not thus distinguished, to be forward 
and self-confident, and to assume in 
my approaches to the Deity an irrev- 
erent boldness and familiarity, and the 
appearance of claiming and comman- 
ding, rather than humbly@upplicating 
his favor. These are some of the 
reasons why I think this notion of the 
prayer of faith a dangerous error, and 
one which has already done great 
mischief. And I think we have rea- 
son to look for its prevalence to be 
followed by the spread of every spe- 
cies of enthusiasm, false religion, and 
error, which naturally leads the wav 
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to the discredit of all experimental re- 
ligion, and the triumph of infidelity 
and ungodliness of all sorts. 


EDWARDS. 


For the Utica Christian Repository, 
THE PILGRIM’S PROGRESS IN THE NINE- 
TEENTH CENTURY.—BY BUNYANUS. 
CHAPTER XX. 


No-law. Now we are upon the sub- 
ject of perfection, I should like to hear 
brother Feel-well’s arguments to prove 
that some christians attain such per- 
fection in this life, as to live without 
committing any sin. 

Feel-well. {1 prove it by this, that 
some are called perfect in the scrip- 
tures. “Noah was a just man, and 
perfect in his generations.” Job “was 
perfect and upright.”” The Psalmist 
says, “Mark the perfect man, and be- 
hold the upright.” The apostle says, 
“We speak wisdom among them that 
are perfect.” And, “Let us, there- 
fore, as many as be perfect, be thus 
minded.” 

Thoughtful. So also all christians 
are called saints, or sanctified ones, 
holy, righteous, and the like; which 
are as strong terms as perfect and up- 
right. Doubtless these terms imply, 
that those who are so called have some 
right affections, and perform some right 
actions. ‘They have some conformity 
to the rule of right. But to infer from 
this that those right affections continue 
for whole days and months, and even 
years, without any intermixture of 
Wrong ones, and especially that these 
terms are applicable only to a part of 
the children of God, who have been 
the subjects of that second experience 
which you have described, is to take 
for granted ihe very thing in dispute, 
the very thin® you ought to prove. On 
the other hand, it is plain that the 
scriptures divide mankind into two 
great classes, to one or the other of 
which all belong. They call one class 
sinners, and the other saints ; one right- 
cous, and the other wicked; one holy, 
and the other unholy. But you seem 
to make three classes, one of sinners, 
another of saints, or sanctified ones. 


and another of those who are justified. 
but not sanctified, and who must there- 
fore be neither saints nor sinners. 1] 
still wait for proof. 

I’, w. We are commanded to be 
perfect. “Be ye therefore perfect, even 
as your [Father which is in heaven is 
perfect. Walk before me, and be thou 
perfect. ‘Thou shalt be perfect with 
the Lord thy God. Thou shalt love 
the Lord thy God with all thy heart, 
and with al] thy soul, and with all thy 
mind.” . And my author says, “if the 
love of God fill all the heart, there 
can be no sin there.” 

Ih. Lacknowledge that we are com- 
manded to be perfect; and so are all 
men. But you certainly will not say 
that no man is ever commanded to do 
any more than he actually does. This 
would be to’say there is no sin in the 
world. But if you admit that any are 
commanded to do thore than they ac- 
tually do, thenit still remains ,to be 
proved that thefe are any who actually 
do all that they are commanded. 

F.w. Is it not written, “He that 
saith I know him, and keepeth not his 
commandments, is a liar, and the trith 
is not in him?” 

Th. Yes. But that declaration cuts 
off all from being christians who do not 
keep his commandments; and so ex- 
cludes your class of justified ones, who 
are not yet sanctified. And if it means 
that none are christians who do not 
keep his commandments all the time, 
without any acts of disobedience inter- 
vening, it excludes all men whatever, 
according to your own statements. 
But if it only means, as I suppose it 
does, that none are christians who do 
not perform some acts of holy obedi- 
ence from day to day, so that they do 
habitually, though not uninterruptedly, 
walk in his statutes, then ii avails no- 
thing towards a proof that any are so 
perfect as to live from day to day with- 
out committing any sin. There ap- 
pears no proof of that yet. 

I’. w. There are many promises to 
that effect. The Psalmist says, “He 
shall redeem Israel from all his iniqui- 
ties.’ By the provhet Ezekiel, it 1s 
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said, “I'rom.all your filthiness will I 
cleanse you, and I willsave you from 
all your uncieannesses.” It was for 
this purpose that the prince Immanuel 
laid down his life, “that he might re- 
deem us from all iniquity.” He “lov- 
ed the church, and gave himself for it, 
that he might present it to himself a 
glorious church, not having~ spot or 
wrinkle, or any such thing; but that 
it should be holy and without blemish.” 

Th. These promises will all be ful- 
filled in due time. But, in applying 


them to your purpose, you take s¢ver-- 


al things for granted, which you are 
bound to proye. ~ You should prove 
that they have respect to your partic- 
ular class of sanctified ones, and not 
equally to all Christians. You should 
prove that they not only promise a 
cleansing frony past iniquities, but a se- 
curity against falling into. any more ; 
which security you do not believe any 
to have in this life. And you should 
prove that they are completely fulfil- 
led in some individuals some time be- 
fore death, so that they live from day 
to day without committing any more 
sin; which is the very thing in dis- 
pute. 

F.w. Thefe is a declaration to that 
effect, which is in the present tense. 
“If we walk in the light, as he is in the 
light, we have fellowship one with an- 
other, and the blood of Jesus Christ 
his Son cleanseth us from all sin.” It 
now cleanseth us, and it cleanseth us 
from allsin too.” And it is added also, 
“if we confess our sins, he is faithful 
and just to forgive us our sins, and to 
cleanse us from all unrighteousness.” 

Th. 1 believe too, that “7f we walk 
in the light, as he isin the light,” 7f we 
repent of our sins, and turn from them 
with the whole heart, if we confess 
our sins, and forsake them, we do ob- 
tain forgiveness of all that are past, 
through the blood of Christ. But, 
what then? Where is the promise that 
we shall not fall into new sins, within 
an hour, or within a less space of time, 
after our old sins are repented of, and 
forgiven? Where is the proof that any 
continue for davs and months without 


— 


lo 


committing any new sins? I see none, 

F.w. It appears from the thanks- 
giving of Zacharias; “He hath raised 
up.an horn of salvation for us,—that 
we, being delivered out of the hand of 
our enemies, might serve him without 
fear, in holiness and righteousness be- 
fore him, all the days of our life.” 

Th. Uf this proves any thing to your 
purpose, it proves too much; namely, 
that those who are once delivered from 
the bondage of sin and Satan, shall 
never sin.any more, all the days of 
their life; which you do not believe, 
any more thank They “might,” in- 
deed, and they ought to continue sin- 
less all the days of their life; but they 
donot. And if this were a promise that 
they should, it would be as fatal to 
your scheme as to mine. 

F.w. There are, as my author ob- 
serves,“prayers for entire sanctification 
which, were there no such thing, would 
be a mere mockery of God.” Our 
Lord has taught us to pray, “deliver 
us from evil,” which doubtless means 
all evil. He himself prayed for those 
who had believed on him, and for those 
who should believe through their werd, 
that they all might be made perfect in 
one. Paul prayed for the Ephesians, 
that they might be ‘‘filled with all the 
fulness of God;”’ and for the Thessa- 
lonians, “‘the very God of peace sanc- 
tify you wholly; and I pray God your 
whole spirit, and soul, and body, be 
preserved blameless unto the coming 
of our Lord Jesus Christ.” 

Th. \f these prayers prove what you 
quote them for, they prove more, and 
a great deal more than you believe. 
They prove that christians are not sub- 
jects of any evil in this world, natural 
or moral; that they, suffer no pain nor 
sickness, nor any afflictions of any 
kind; that they are all perfect, all the 
time, being sanctified wholly, and pre- 
served blameless in all respects, from 
the time they become christians, till the 
coming of their Lord; which you do 
not believe any morethan [. If every 
thing prayed for had been granted, all 
men would have been converted long 
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F. w. But some have experienced 
a perfect deliverance from all sin. “If 
we love one another, God dwelleth in 
us,and his love is perfected in us. Who- 
SO "keepeth his word,in him verily is the 
love of God perfected. Herein is our 
love made perfect, that we may have 
boldness in the day of judgment: be- 
cause as he is, so are we in this world. 
every man that hath this hope in him 
purifieth himself, even as he is pure.” 
When the Gentiles were converted, 
God made no difference between them 
and the Jews, “purifying their hearts 
by faith.” 


Th. All this is nothing to your pur- 
pose in the present dispute. It only 
proves what I believe and contend for, 
in opposition to both you and your 
companions. I believe that the moral 
law is the only standard of perfection, 
the only rule of right and wrong, and 
that none are christians but those who 
have some right affections, some which 
are conformed to the moral law, and 
who are, so far as those right affections 
extend, renewed ‘‘after the image of 
Him that created them;” which is 
equally denied by you and your fellow 
travellers. But the question now is, 
whether any live in the uninterrupted 
exercise of holy affection, and continue 
days and months, and even years with- 
out committing any sin. How do you 
prove that? 


F.w. UT prove it by the testimony 
of those who are examples of it. A 
man sustains a good character for ve- 
racity. Now, as my author says, “I 
have abundant reason to believe this 
person will not lie. [Me testifies before 
God, ‘I feel no sin, but all love: I 
pray, rejoice, and give thanks without 
ceasing: and [ havé as-clear an inward 
witness that I am fully renewed, as 
that I am justified. At such a time I 
felt a change which I am not able to 
express. And since that time I have 
not felt pride, or selfwill, or wrath, or 


to believe it. And I know many of 
this description.” 

Th. Your proof, then, is all redu- 
ced to the testimony of those whom 
you admit to be liable to mistake, 
And I think it would be most rational 
to conclude they were mistaken in 
this, and were led to think they lived 
without sin, from ignorance of the na- 
ture of sin and of their own hearts, 
‘They first make a standard of perfec- 
tion different from that which God has 
made, and then imagine they live up 
to it. They appear to me to be in 
that state in which the, young ruler 
was when he said of the command- 
ments, ‘all these have I kept from my 
youth up,” and in which Paul was, of 
which he says, “I was alive without 
the law once.” But should the com- 
mandment come home to’ their con- 
sciences, in all the spirituality and ex- 
tent of its precept, they would find sin 
revived, and would be convinced, as 
Paul was, that many of those things 
which they verily thought they ought 
to do, were entirely wrong, and noth- 
ing but transgressions of the law of 
God. 

F. w. I think, with my author, that 
if such a man is deceived, “it is a 
harmless mistake, while he feels noth- 
ing but love in his heart. It is a mis- 
take which generally argues great 
grace, a high degree both of holiness 
| and happiness.” 

Th. 1 should rather think, that such 

a mistake is one which does not argue 
great grace, but great want of it. The 
scripture says, “There is a generation 
that is pure in their own eyes, and yet 
is not washed from their filthiness.” 
Their being pure in their own eyes, 
does not argue great grace in these 
persons. ‘The Pharisee, who thank- 
ed God that he was not as other men, 
was in the same mistake; and it was 
no proof of great grace in him. Nei 
ther do I think such a mistake can be 
harmless. How shall a man repent 
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unbelief, nor any thing but a fulness of || of and forsake sins, of which he is not 


love to God and ba all mankind.’ 


convinced? While he is alive with- 


Now, if I have nothing to oppose to || out the law,” and thinks himself per- 
his plain testimony, I ought in reason 1 fectly free from sin, he is in the high 
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road to perdition. He cannot be sa- 
ved, till he shall be convinced of his 
mistake, be slain by the law, and be 
so made alive by Christ as to be con- 
formed in heart to the law of God, 
that law which you set aside, but 
which the apostle says is not made 
void by taith but rather established. 

F. w. Why should you be opposed 
to christian pertection? Why will 
you plead for the continuance of sin as 
long as you liver “Will you plead 
for Baal?” Let his worshippers plead 
for him; but, as my author says, “let 
not the children of God any longer 
fight against the image of God. Let 
not the members of Christ say any | 
thing against having the whole = 
that was in Christ. What pity that 
those who desire and design to please 
him, should have any other design or 
desire? much more that they should 
dread, as a fatal delusion, yea, abhor, 
as an abomination to God, the having 
this one desire and design, ruling eve- 
ry temper!” 

Th. Wow uncandid and sophistical 
is all this! Because I do not believe 
that any do actually live without sin, 
you represent me as unwilling that 
they should, and as pleading for liber- 
ty to continue in sin. On the contra- 
ry, you know that I contend for a 
higher standard of perfection than you 
do, and insist that it is the duty of all 
men to be conformed to it, without in- 
terruption, and that they have no ex- 
cuse, and deserve eternal damna- 
tion for every deficiency. And yet, 
you represent me as being opposed to 
perfect obedience! Is this homens 
And besides, this representation can 
be retorted upon you, if any are so dis- 
posed. You do not believe the doc- 
trine of the certain perseverance of ev- 
ery real saint in holy obedience to eter- 
nal life. And are you, therefore, un- 
willing to have the saints perse- 
vere? Are you opposed to their con- 
tinuance in holy obedience unto the 
end? You believe and endeavor to 
prove, that some real saints do fall 
away and perish. Do you, there- 
fore, plead in favor of falling away un- 
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to perdition? 
in this? 

I’. w. What arguments have you 
against the doctrine of christian per- 
lection? 

Lh. That christians do not, in this 
life, attain such perfection as to live 
without committing any sin, but that 
the best of men do commit some sins 
trom day to day, | think is evident 
from very 
scripture. ‘Thisis one; ‘There is not 
a just man upon earth, that doeth good, 
and sinneth not.” 

I’. w. On this text, one of my fa- 
vorite authors, (and a learned Doctor 
too,) observes, that Solomon meant 
that “there were none but that sinned 
against the Adamic law; or, he meant 
those znvoluntary transgressions,which 
under the ceremonial law, required an 
atonement.” 

Lh. What if they\do sin against 
sath Adamic law? So EF suppose. 
‘That is the same asthe moral law, 
and is the only standard of right and 
wrong. In saying this, you give up 
the point in dispute, and admit that 
they do sin, which is what I was at- 
tempting to prove, in opposition to 
your doctrine of perfection. 1 do not 
believe there is any such thing as an 
involuntary transgression; but if there 
is, it must be a sin; for itis written, “sin 
is the transgression of the law.” And 
you concede that these involuntary 
transgressions, or mistakes, as you 
have sometimes called them, “were it 
not for the blood of atonement, would 
expose to eternal damnation.” But it 
is absurd to suppose that any thing 
which is not sim needs the atoning 
blood, or that man can be exposed to 
eternal damnation for that which is 
not str. Your very attempt to avoid 
the force of the declaration, discovers 
its strength, and the weakness of your 
cause. It is true, that “there is not a 
just man upon earth, that doeth good, 
and sinneth not.” And therefore it is 
not true, as you affirm, that your class 
of sanctified ones “are now in such a 
sense perfect as not to commit sin, and 
to be freed from evil desires and evil 
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tempers, having their minds at all 
dimes even and calm, and their souls 
continually streaming up to God, in 
holy joy, prayer, and praise.” ‘To 
the same effect is what Solomon, says, 
in his prayer at the dedication of the 
temple, “there is no man that sinneth 
not.’ 

F’. w. The aforementioned Doctor 


do I not; but what I hate that do j, 
If then I do that which I would not, | 
consent unto the law that it is good. 
Now then it is no more I that do it, 
but sin that dwelleth in me. For I 
know that in me, (that is in my flesh,) 
dwelleth no good thing: For to will is 
present with me; but how to perform 
that which is good i find not. For 


informs us, that this means, “There || the good that 1 would I do not: but the 


are none but are liable to sin.” 

Th. Indeed! How does he know 
that is the meaning? ‘That is not 
what it says. It says, “There is no 
man that sirneth not.” And because 
vou choose to contradict it, and say, 
there 7s inany a man that sinneth not, 
you will have it mean something differ- 
ent from what it says. Is this a fair 
specimen of your regard for the au- 


thority of Scripture? Doubtless, then, || is in my members. 


vou will with equal ease and boldness 
avoid or contradjct every other similar 


evil which | would not that | do. 
Now if I do that I would not, it is no 
more I that do it, but sin that dwelleth 
in me. I find thena law, that, when I 
would do good, evil is present with mé, 
For I delight in the law of God after 
the inward man. But I see another 
law in my members, warring against 
the law of my mind, and bringing me 
into captivity to the law of sin which 
O wretched man 
that I am! Who shall deliver me from 
the body of this death? I thank God 


declaration. And when the schijc}/| through Jesus Christ our Lord. So 
ture asks, “who can say, I have mage || then, with the mind I myself serve 
my heart clean, I am pure from my | the law of God; but with the flesh the 
sin?” You will answer, many can || law of sin.” Is this the experience of 
say it with truth. And when it de- || Paul as fallen from grace? 





clares, “if we say that we have no sin, 
we deceive ourselves, and the truth is 
not in us, you will answer, “No, we do 
not deceive ourselves; and if we do, 
“itis a mistake which generally argues 
great grace,” and proves that the truth 
is in us in a high degree. And when 
it says, “in many things we offend all,” 
you will reply, No, we do not all of- 
fend, for there are many who do not 
commit any sin. But, what do you 
sav of the apostle’s declaration to the 
Galatians, “The flesh lusteth against 
the spirit, and the spirit against the 
flesh: and these are contrary the one 
to the other: so that ye cannot do the 
things that ye would?” 

F’. w. The same learned Doctor in- 
forms us that it is applicable only to 
those that are fallen, and not to real 
christians. 

Th. Had Paul fallen from grace, 
then, when he describes his ewn expe- 
rience, in the 7th chapter to the Ro- 
mans? He says, “For that which I 
do, T allo w not: for what I would, that 


| 

| F, w. No; it was his experience be- 
fore he was converted. At that time, 
he could say with truth, “1 am carnal, 
sold under sin;” for he was so. But 
he could not say this after he became 
a christian, for, in the same epistle he 
tells us, “to be carnally minded is 
death.” But he did not fall away. 
He says, “I have fought a good fight: 
| have kept the faith.” 

Th. 1 see no reason why you should 
make such a difference between this 
passage and that to the Galatians. 
They both appear to me to speak the 
same language, and describe the same 
thing. But, because in this place 
Paul speaks of himself, and you can- 
not believe he fell from g:ace, and are 
not willing to admit he was describing 
a christian experience, you groundless- 
ly assert that it was his experience be- 
fore he became a christian. It was 
indeed true of him before he became 
a christian, that he was “carnal, sold 
under sin;” and it was true of him all 
the time. It is also true that, “to be 
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carnally minded is death,’ and that, 

“the carnal mind is enmity against 

God; tor it is not subject to the jaw of 

God, neither indeed can: be.” And | 
thereture, he couid not then say of | 
himself, as he doves in this passage, a | 
consent unto the law tnat it is good.— ' 
I delignt in the aw of God after the | 
inward man.—With ihe mind { my- | 
seli serve the jaw of God.” ‘These \ 
are christian exercises, and not those | 
of an impeniteni sinner. ‘These could | 
oniy be true uf tim after be became | 
achristian. But it was also true of | 
him, after he became a christian, that | 

he often tailed of doing the yood | 
which he purposed, and often had oc- | 
casion to say, ‘what [hate that do 1.” | 
He had holy affections and unholy | 
ones interchangeably, in such rapid | 
succession, that he often had occasion | 
to say, “to willis present with me; 
but how to perform that which is | 
good I find not.” In this passage, as | 
well as in that to the —e lhe | 
describes the experience of every real | 
christian. 

Love-self. But this passage seems | 
to me to contradict your scheme, as_ 
well as brother Feel-well’s. It seems | 
to teach that holy and unholy affec- | 
tions co-exist, at the same instant, in | 
the heart of the christian. And, in-. 
deed, unless this is the case, there can | 
be no warfare. 

Lh. The christian warfare consists | 
in resisting the assaults of temptation. | 
It is quite possible to do that with the | 
whole heart, as the example of the | 
Lord Jesus clearly shows. It is 
through the animal appetites that 
temptations are commonly presented. 
When they are excited, a motive is 
presented to the mind to choose some- 
thing wrong, in order to gratily them. 
When they are strongly excited the |) 
temptation is violent, and requires | 
great resistance. Then there is a: 
strong contention. When the mind 
yields, and consents to that which is | 
wrong, the battle is over, and the man | 
is a captive to his lust. When he 
continues to resist till the excitement 
of the appetites ceases; the battle 
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ceases, and the man is a conqueror. 
Thus it is that the law in the mem- 
bers wars against the law of the 
mind. 

Love-s. But the apostle says, “when 
i would do good evil is present with 
me.” What can this mean, if holy 
and unholy afiections do not cu-exist, 
at the sume lstant? 

i. At the same instant that the 
holy ailection is in full strength, the 
evil of temptation may exist, and be 
presenting its powerful solicitations, 
through the violent excitement of the 
animal appetites. But 1 suppose the 
true way of removing the difficulty 
_ which you suggest, is by appealing te 
the original, where it vanishes. Lear- 
ned men of your side of the question 
have been obliged to admit that the 
most literal translation of the passage, 
is, “to me willing to do good evil. les 
near.” ‘The evil of temptation, as I 
said, may exist at the same instant, 
and the evil of complying with the 
temptation may be so near as to fol- 
low the act of resistance at the next in- 
stant. This apparent (but not real) 
difficulty being removed, the rest of 
the language appears to me well adap- 
ted to describe the experience of all 
real christians, wlio are conscious of 
loving and hating the same things al- 
| ternately, in very rapid succession; 
but are not conscious of loving and ha- 
ting the same thing at the same in- 
stant. 

Love-s. 1 do not yet see how that 
can be. He speaks of sin dwelling in 
him, saying, “it is no more I that 
do. it, but sin that dwelleth in 
me.” 

Th. Sin is not a person, that does 
any thing. ‘This must be a personifi- 
cation; and I think is equivalent to his 
| declaration, that, with the flesh he ser- 
ved the law of sin. He sometimes in- 
dulged carnal affections, in which he 
served the law of sin, or was brought 
into captivity to the law of sin which 
was in his members. But that my 
meaning may appear more fully, I will 
praraphrase the whole passage as fol- 
lows: 
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For that which I do, at one time, I 
allow not, at another: for what I would, 
at one time, that do [ not, at another; 
but what | hate, at one time, that do I, | 
at another. If ‘then [ de, at one — | 
that which, at another, | would nol, 1| 
consent unto the law that it Is good. || 
Now then it is no more J, in the exer- | 
cise of grace, that do it, but sin that 
dweileth in me, that is, but Lf in the, ! 
exercise of sinful affections, into which | 
I am often talling. For L know that | 
in me, (that is in my flesh,) in me || 
when in the exercise of sin, dwelieih || 
no good thing: for to will Is present 
with me, at one time; but how to per- 
form that which is good I find not, on 
account of the rapid change in my af- 


fections. For the good that I would, 

that I purpose at one time, I do not 

accomplish: but the evil which [ would 

not; which | purpose not to do, that | 

do. Now if [, at one time, do that! 
which at another 1 would not, or pur- | 
posed not to do, it is no more I in the | 
exercise of grace that do it, but fin the | 
exercise of sin. I find then a law, | 
an established course of events, that || 
to me willing to do good evil lies near. 
For L ‘delight in the law of God after | 
the inward man. But I see another | 
law in my members, warring against 
the law of my mind, and bringing me 

often times into captivity to the law of 
sin which is in my members. O 
wretched man that | am, to have such || 
sore conflicts with temptation and to 
be so frequently falling into sin! Who) 
shall deliver me from this body of, 
death, from these temptations and 
backslidings? I thank God that there 
isa way of deliverance through Jesus | 
Christ our Lord. So then this is my ex- 
perience, that with the mind, with the | 
new heart, by the exercise of grace, [| 
myself serve the law of God, but with | 
the flesh, in the exercise of the carnal | 

mind, I often serve the law of sin. 


— LA— 
For the Utica Christian Repository. 
Messrs. Eprrors.-——In the follow- 
ing communication from the West, 
the writer gives his view of the state 
of things in his own vicinity. If you 
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think it contains sufficient matter 0} 
general interest to be inserted in the 
Repository, you are at liberty to pub- 
lish it. 


A ComMMUNICATION FROM THE WEsrT, 
Dear Christian Brotker,— 

My mind for some time has been 
much exercised with the state of the 
churches around us. It seems to me 
that something must be done. ‘The 
lax holding and obeying the truth, with 
the indiflerence manifested by many 
| professors toward the gospel is such, 
| that it appears to me, if a better state 
of feeling and doing is not revived, the 
| Lord will take from us his abused and 
neglected gospel. 


These two things I will more par- | 


ticularly notice. 

J. Lax holding the truth. 

If. Loose practice. 

l. Lax holding the truth. With 
many professors, even those who pre- 
tend to be Calvinists, every scheme of 
doctrine is considered and contended 
for, as abuut the same thing, equally 
acceptable to God and safe for men. 
[f men make some pretensions to re- 
ligion, and cry Lord, Lord, it is tho’t 
bo matter what opinion they entertain 
of his character, his law, or the way 
of salvation; some of all creeds will 
be saved. 

But the word of God speaks a dif- 
ferent language: “Strait is the gate 
and narrow is the way that leadeth 
unto life, and few there be that find it. 
Strive to enter in at the strait gate; 
for many shall seek to enter in, and 
shail not be able. Not every one that 
saith unto me, Lord, Lord, shall en- 
ter into the kingdom of heaven.” 

With people of such sentiments, all 
meetings are the assemblage of God’s 
people; and all ministers the minis- 
ters of Christ, equally acceptable to 
God, equally useful and edifying: they 
all say some good things; and if they 
should chance to preach some error 
and false doctrines, the bad can be 
thrown away, and the good retained, 
and so it passes well for the worship of 
God. 


How contrary is this to the instruc- 
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tions of the word of God. “But 

there were false prophets also among | 
the people, even as there shall be false | 
teachers among you, who privily shall | 
bring in damnable heresies, even de- | 
nying the Lord that bought them, and 
bring upon themselves swift destruc: 

tion: and many shall tollow their per- 
nicious ways, by reason of whom the 
way of truth shall be evil spoken of. 
Beloved, believe not every spirit, but | 
try the spirits whether they are of Gods; 

because many false prophets are gone 
out into the world.” 

All that attentively read the scrip- 
tures, must have been struck with the | 
fall and frequent warnings they contain | 
on this point. Not only warnings | 

| 
| 


| 
| 


| 
| 


against false teachers, but a description 
of theircharacter. “For such are false 

apostles, deceitful workers, transform- | 
ing themselves into the apostles of | 
Christ. And no marvel, for Satan | 
himself is transformed into an angel of | 
light. ‘Therefore, it is no great thing 
if his ministers also be transformed as | 
the ministers of righteousness. Be- 

ware of false prophets, who come to | 
you in sheep’s clothing. Many false | 
prophets shall arise, and shall deceive | 
many. There shall arise false Christs | 
and false prophets, and shall show | 
ereat signs and wonders, insomuch (if | | 
it were possible) they shall deceive the | | 
very elect.” 

Now notice; “deceitful workers ; 
transforming themselves ; :" “privily y | 
bringing in damnable heresies ;”— 
“wolves in sheep's clothing ;” “snew- | 
ing great signs and winders. ” These | 
and many more features of this descrip- | 
tion, admonish us to look for them in 
an assumed character, with a great | 
show of sanctity, with many good | 
words, and extraordinary manifesta- | 
tions. We do not esteem counterfeit | 
money of more value for being so well | 
executed as to have almost the exact | 
resemblance of the true. The better | 
it is executed, the greater is the dan- 
ger of being deceived, and suffe: ring | 
loss. All are false teachers who bring 
not the true doctrine. “If they speak 
not according to this word, it is because |} 


| 










there is no light in them.” And alf 
who carelessly, heedlessly, and with 
cold indifference, profess to hold the 
truth, will fall before such teachers, 
and follow their pernicious ways. All 
who oppose, all who do not hold up, 
enforce, defend, and insist on the fun- 
damental doctrines of the gospel, to 
wit, the true character of God, the true 
character of the Lord Jesus Christ, the 
true character of man in his fallen 
| state, the true way of recovery by Je- 
sus Christ, the true evidences or fruits 
of justifying faith, the true doctrine 
concerning the awards of the righteous 
and the wicked ina future world. All 
such are false apostles, deceitful work- 
ers. however great their voluntary hu- 
mility and professed devotedness, even 
though they fast twice a week, and pay 
tithes of all they possess, and show 
great signs and wonders. They are 
no other than the ministers of Satan 
transformed as the ministers of right- 
eousness, who bring in damnable her- 
esies. And all who follow them, bid 
them God speed, or do net steadfastly 
resist them in the truth, are partakers 
with them in their evil deeds, which 
drown men in perdition. To suppose 
that there is no definite standard of truth, 
or that truth and error areso nearly alli- 
ed, or so unimportant that itis not worth 
the trouble to distinguish, is the essence 
ofdelusion. What saith the scripture? 
| “Sanctify them through thy truth; 
thy word is truth,” interceded the Sa- 
vior for his people. ‘Chosen to sal- 
vation through sanctification of the Spi- 
rit and belief of the wruth.” “Begot- 
ten by the word of truth.” “That 
they all might be damned who believed 
not the truth, but had pleasure in un- 
righteousness.”” Christians are exhort- 
ed to “contend earnestly for the faith 
once delivered to the saints.” ‘Be not 
carried about with divers and strange 
doctrines. Henceforth be no more chil- 
dren,tossed to and fro.and carried about 
with every wind of doctrine, by the 
sleight of men, and cunning craftiness, 
whereby they lie in wait to deceive.” 
To preserve christians from.being thus 
carried away, they are exhorted ane 
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prayed, “that their love may abound | 


yet more and more in knowledge and 
in all judgment; that they may ap- 
prove things that are excellent; that 
they may be sincere, and without of- 
fence, till the day of Christ. That 
their hearts might be contorted, being 
knit together in love, and unto all 
riches of the full assurance of under- 
standing, to the acknowledgment of the 
mystery of God, and of the Father, 
and of Christ.” 

But some might reply to all this, and 
say, this cautious, vigilant, discrimina- 
ting spirit was once necessary, but not 
now. The christian world has be- 
come so enlightened, and so favorably 
disposed to the truth, that all who pro- 
fess to believe in christianity, hold 
about the same sentiments concerning 
the great essentials of the gospel, with 
only a circumstantial difference. Ar- 
minians have become pretty sound, and 
in essence hold the doctrines of grace 
as the Calvinists do; that is, the great 
essentials of religion, as faith, love, re- 
pentance, regeneration, and the like. 

It would be a waste of time to go 
about to prove by argument, that, of 
which we can arrive at the certainty 
by experiment. Now, you, that be- 
fore God and many witnesses, have 
declared your belief in the doctrine 
of divine sovereignty, decrees, elec- 
tion, total moral depravity, regenera- 
tion by the special influence of the 
Holy Spirit, the perseverance of saints, 
&c. clearly, firmly, and earnestly. yet 
with meekness, contend for these doc- 
trines, as essential to the true and sav- 
ing knowledge of God, the true know- 
ledge of ourselves, and the only way 
of salvation; and then see if Armini- 
ans are pretty sound. I do not call 
upon you to believe me; but try the 
experiment, and mark the result. If 
you do not find them holding entirely 
a contrary doctrine, their God another 
‘God, man another creature, their gos- 
pel another gospel, their faith, love, 
repentance, and regeneration another 
thing, entirely directed to another ob- 
ject, and for other ends, then set me 

lown mistaken. 
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But you may say, I do not inold 
these doctrines so rigidly as they arc 
expressed in our articles. Well then, 
you are approximating to Arminians; 
you are going over to them, not they 
to you. Or, should you continue to 

| object, and say, 1 do not think it best 
| to be so strenuous, but to try to har- 
| monize, and not contend about doc- 
'trines. This ts yielding the point, 
that it is of no consequence what men 


| believe, which is allowing the licen- 


| tiousness I am endeavouring to expose, 
Harmonizing is out of the question, 
| The whole christian world is divided 
| between the two schemes of doctrine 
| denominated Calvinistic and Armini- 
| an. All denominations, however great 
the variety in other things about which 
they differ, being traced down to their 
root, will be found Arminian or Cal- 
vinistic. ‘These two schemes are dia- 
| metrically opposite. ‘The Calvinistic 
| 








is false and damning, as it is often as- 
serted to be, or the Arminian is false 
and damning. You, who have pro- 
fessed the Calvinistic doctrine, if you 
have found it to be false, ought to burn 
your articles and publicly renounce 
ae error, and no longer lie unto 
|God and man. Hypocritically hold- 
_ing even the truth will aggravate your 
condemnation; for God _ will have 
| truth in the inward parts. 
But you may say, is not this strain- 
| ing things? is it not uncharitable and 
severe? Do not Arminians hold with 
Calvinists in some essential things? 
Though they hate and revile their 
God, do they not often speak of de- 
pravity, and give a glowing descrip- 
tion of its effects? And do they not 
decidedly declaim against many scan- 
dalous, out-breaking sins? Yes, they 
do; and then tell us that original sin 
was done away from all men by the 





atonement of Christ, and that all men 
now have something good in them. 
Well, but do they not preach repent- 
ance? Yes; but not repentance to- 
wards God for their hard thoughts 
and speeches against him, and thei 


They 


enmity to his true character. 


i pathetically and alarmingly warn mer 
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of their dangerous state, and by all 
the motives that can be ugged on the 
selfish heart, exhort them to get out of 
this state, and secure their present and 
future welfare. 

dut do they not preach regenera- 
tion, and urge the necessity of being 
born again? Yess; and then tell us to 
improve the talents we have, with the 
disposition we have, and it will 
time, amount to regenerating grace; 
or for this improvement, God will be- 
stow on us this grace. Well, but do 
they not preach taith in Jesus Christ, 


as the only way of salvation? Yes: | 


‘Those that believe in the divinity of 
Jesus Christ, preach Jesus Christ the 


Son of God, the very Gad, the only | 


Saviour of SINNS, and that it is only 
through faith in bis blood that any can | 
be justified ; ; and then teil us, that the | 
atonement and mediation of Jesus | 
Christ, the preaching of the gospel, | 
and other outward means, with those 
operations of the Spirit bestow ed on 
every man, God has done bis, parts 
and now if sinners will do their part, 
with their present dispositions, by a 
diligent improvement of these inward 
and outward advantages, it will in 
time, amount to justifying faith; or, 
for this improvement, God will bestow 
itupon them. I desire to be kept 
from misrepresentation. I shall es- 


teem it a favour to be corrected if IT} 


have misstated the sentiments of Ar- 
minians. If they will contend, that, 


by the Spirit given to every man, they | 


mean nothing more than light in the | 
understanding, and the offices of con- | 
science reproving them for their Oppo- 
sition to God and holiness, without | 
any relation to. the disposition of the | 
heart, which they consider as only 
evil, let them say so. If they do not 
mean, when they exhort sinners to do 
their part, that they should do it with 
this evil heart, but with a new heart, 

and a new spirit, a heart right with 
God) let them unequivocally say so. 
If they mean, that, they that are in 
the flesh cannot please God, that the 
carnal mind is enmity against him, 
and that this is the character of every 


unregenerate soul: and to change this 
heart of enmity to love, is the work 
of God, to perform which, the crea- 
ture can lay him under no obligation: 
and after every effort of the sinner 
with this evil heart, he is wholly de- 
pendent on the good pleasure of that 
Géd whoewill have mercy on whom 
he will have mercy, and will have 
compassion on whom he will have 
compassion; if these are the senti- 
ments of Arminians, let them plainly 
say so; that sinners may know their 
case, and from whom their help com- 





li they do, then credit them as pretty 
| sound. 

But some may be awed by the num- 
bers and outward appearance of those 
that hold the Arminian sentiments, 
and inquire, are they not very numer- 
ous? And do not their ministers dis- 
'| play great zeal and devotedness, com- 
| passing sea and land, and every nook 
'of the country, to spread their senti- 
ments? And does not great success 





| 
| 


attend their exertions? are there not 
great revivals under their preaching, 
-accompanied with extraordinary man- 
ifestations, both bodily and mentally? 
Do they not profess, and appear to 
possess, great religious enjoyment, and 
high confidence in their good estate? 
Do not many appear to possess great 
sanctity, to be very conscientious, sin- 
cere, and precise, in all their outward 
conduct? And now, wouid it not be 
almost blasphemy, and denying what 
| God hath wrought, to call in question 
| the correctness of their sentiments, 
! through whom such mighty effects are 
produced ? No, my brother. The 
| truth is not bound ; and we need not, 
because of imposing appearances, be 
deterred from the diligent, careful, 
and critical examination “of the truth. 
The subject is as open, and ought to 
be pursued with as little embarrass- 
ment as though there were but one Ar- 
minian in the world. Or were these 
outward appearances increas@l an 
hundred fold, the subject would be 
equally open to examination. The 
| apostle said again and again, “Though 
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we, or au angel from heaven, preach {| when the church received eniarge: 
any other gospel unto you than that |) ment, and rejoiced in the peace and 
<u ee "The aesupdiina Reformers, and 
We are not to judge or to be awed | their immediate successors, held, and 
by outward appearances. The outward || strenuously held, and taught, the doc- 
state of the true church has been ve- | trines of grace, denominated with us 
ry different at different periods. Ser | Calvinistic. In every age of the 
times in a good degree of prosperity, || church there have been heresies, to 
at others in the lowest depression. To || manifest those that are approved. So, 
go no farther back than the time of =e the dawning the reformation, 
the apostles. Under their preaching, || heretics of various descriptions sprung 
and that of their immediate oan up; but truth, the orthodox doctrine, 
there ~ = ae - cod, ‘ot a mighty — pet all - 
gion; and they preached, as I rea ore it, for more than a century. Ar- 
divine sovereig salad election, total mo- || miniapism, in its various forms, like 
ral depravity, regencration 2 the | land floods, sometimes appeared for- 
spectal influence of the Holy Spirit, || midable; but soon dried away. About 
and the doctrines connected with | | the middle of the last gentury, the Ar- 
them. But even in their days error- || minian doctrine, which is congenial to 
ists crept in, privily bringing in dam- | the natural feelings of every heart, 
nable heresies, and many followed || was revived and widely extended in 
their pernicious ways, by whom the | | England, and in this country, by the 
_ way of trath was evil spoken of. Er-|| talents and indefatigable labours of 
or prevailed, until the whole visible || John Wesley and bis coadjutors. From 
church became corrupt, and the Man || that period. to the present, it has been 
of Sin was revealed, whose coming | gaining ground, and extending far and 
was after the working of Satan, withall | wide, both in this country and in Eu- 
signs and lying wonder 8, and with all rope. But the nature and certainty 
deceivableness of unrighteousness in| of truth is not changed, and cannot 
them that perish, because they receiv- | be changed, by the adherence or op- 
ed not the love of the truth that they || position of multitudes. God, for wise 
might be saved. The true church, | and holy reasons, has appointed that 
for a long period, was a poor, scatter- |, it should be so. Some of his reasons 
ed, persecuted remnant, who held the || why heresies should prevail, he has 
trath, and kept their garments. They || been. pleased to give. One is, that 
were opposed by the power, wealth, || these that are approved might be 
learning, subtlety, all deceivableness | made manifest. The orthodox church, 
of unrighteousness, lying wonders, || before the rise of Methodism, was 
false conversions, imposing sanctity, | sunk, both in this country and in Eng- 
voluntary humility, and well worship land, into a cold form of godliness, 
of the professed christian world. But | without the power. The prevalence 
God, from time to time stayed his!) of the Methodist sentiments, and the 
rough wind, and gave them breath, || zeal with which they have been pro- 
and a reviving from his presence. Afd || mulged, have been the means of cor- 
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| 
Calvinists say it was always through | recting and quickening many parts of 


the instrumentality of their sentiments, | the orthedox church, reminding them 
revived in the church. One thing is |] what they ought to do, and thereby 
certain; their confidence was in God, |} provoking a spirit of emulation. 

and not in man; their confidence was By this general view of the out- 
in God, not in themselves. And the |} ward appearances ef those who hold 
Lord upheld them, a poor despised || the two schemes, we see, that the pre- 
remuant, a seed to serve him, until the or and extension of the one, 


Reformation in the sixteenth century, 4 though all the world go after them, or 
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One acknowledges, that he has ob- 
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ihe diminishing and depression of the }) things without God, and finds no rest 
other, is of no weight,in the inquiry, || but in itself. One exalts God and 
which holds the truth? Neither the || abases the creature. The other ex 
imposing appearance nor high preten- || alts the creature. One teaches, to be 
sions of the one or the other ought to || careful for nothing, but in every thing 
deter any from a thorough inquiry and || by prayer and supplication, with 
careful ‘examination which holds the || thanksgiving, to make knewn its re- 
truth. The two schemes cannot amal- || quests unto God. The other leaves 
gamate: one is true, and the other || the soul troubled and disquieted with 
false: the establishment of the one || many things, without any resting 
will overthrow the other. place. One teaches men to be strong 
One is, salvation by free, sovereign || in the Lord, and in the power of his 
evace, “according to the good pleasure || might. ‘The other, to be strong in 
of his will? The other is, favour || themselves, One teaches men to love 
and help obtained of God by the crea- || God for his intrinsic excellency. The 
ture’s doing his part, arising, by his || other, to love him for the goad he will 
own energies, to a salvable state. One || do them. The prevalence of one 
acknowledges, “by the grace of God || scheme, in the love and spirit of if, 
fam whatI am.” The other, by my || will promote humility. The other, 
own doing I have attained to grace. || spiritual pride. One scheme is in op- 
position to the feelings of the natural 
heart, and none but good men will 
cordially approve and love it. The 
other is congenial to the natural bias 
of the heart of all men. Cordially 
to embrace and love one scheme, the 
heart of man must be changed. To 
grace. One is kept by the power of | embrace and love the other, needs no 
God through faith, unto a certain sal- || change. 
vation. The other is kept by hisown || ‘wo schemes so directly opposed 
power to an uncertain salvation. By || to each other cannot amalgamate. No 
one scheme, tbe soul is brought to | Arminian in heart can become a Cal- 
make God his refuge and trust, to re- |] vinist without a change of heart; and 
joice in Christ Jesus, and have no con- || no Calvinist can become an Armini- 
fidence in the flesh. The other con- || an only by apostacy; neither is there 
fides inethe flesh to arrive at confi- |, any middle ground on which they can 
dence in God. One gives all the glo- || meet. 
ry to God for’beginning, carrying on, | You may exclaim, can these things 
and completing the work of salvation. | be? And would you have me to un- 
The other claims the glory of be- || derstand that: all Arminians are in a 
ginning, shares the glory of carrying || damnable error, and will be lost; and 
on, and makes it depend on men’s | that all professed Calvinists are right, 
own energies whether they shall be |) and will be saved? No. But I would 
saved or lost. In one scheme the soul || say what the bible says, all who re- 
finds substantial rest in the perfect || ceive not the love of the truth will be 
and universal government of God; in || damned. All speculating Calvinists, 
all its ways, and in all wants, acknow- | however correct their speculations, 
ledges him; it leans not to its own un- || who do not receive, love, and obey 
derstanding, but lives by faith and | the truth, will be damned. And all 
confidence in God, as God over all, || Arminians in name, who are only so 
blessed forever more. The other ex- jj in their heads, whose minds are con- 
cludes God from the government of || fused through misrepresentation, prej- 
many things in his dominion, and at- || udice, Scapa bie of terms, and 
tempts to do, and account for many i who seem in words to oppose the true 
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tained grace to be faithful. The oth- 
er thinks, that by his own faithfulness | 
he has obtained grace. One, of him- | 
self can do nothing, only through | 
grace he bears fruit unto holiness. ‘The | 
other, by his holiness obtains more | 
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doctrine, yet in heart cordially ap- | dreaming that it is no matter wha! 

prove and love it, willbe saved. Yet. opinions men, embrace, if they only 
the tendency of one doctrine is to pretend to religion and are ccnfident 
save souls, and of the other to de- || they shall be saved. 

stroy them. And because it is so, all From this slumber of death I would 
who believe the truth, and have been |; awake myself, and would awaken you 
made free by the truth, should contend |! and others,-to look about and see 
earnestly fur the faith once delivered || where we are, and what is to be done! 
to the saints. But some timorous | | sound no false alarm. You are a 
souls may be alarmed, and wita soli- || witness for me that it is no false alarm. 
citude inquire, will not this’ drawing || This harmonizing and amalgamating 
the line, and conte nding about partic: || scheme is gloried in, as the rare at- 
ular sentiments, promote strife, con- || tainment of the age: an age too, in 
tention, controve rsy, and religious war) which the church conceits that she is 
in our societies, neighbourhoods, and || rich, and increased in goods, and has 
even in our families: 3 Yes; the ‘truth | need of nothing. But a touler spirit 
will not send peace but a sword. All|, has not escape d the pit since the emis- 
the world is now in arms against the || sion of the locusts. If what has been 
Calvinistic sentiments. All Armini- |! said is true, (and who can controvert 
ans, who profess religion, are against ! itr) it is no other than a persuasion to 
them. And we can have no peace yield up the gospel. 

with them, without apostacy. They || But we will leave the general aspect 
can not give up an iota of their senti- || of the church, and come home to our 
| 
| 





ments without a change of heart. So || individual heritage, which immediate- 
that there is no middle ground on || ly claims our influence and exertion. 
which to meet. . We must apostatize, | What is the state of the churches un- 
and go over full length to them, or || der the care of this Presbytery? Are 
cowardly conceal our sentiments, or || they steadfast, immove eable, abound- 
else we can have no peace with them. || ing in the work of the Lord? Not so! 
All Universalists and Unitarians are | Ruins meet us at every turn, ship- 
against us; all Infidels and natural || wreck of faith, and sad degeneracy in 
men are against us. In the United || practical godliness. But, do you ask, 
States are perhaps fifty anti-christian || have our churches given up their arti- 
papers. The great and leading object || cles of faith? No: But they have 
of all, as far as I have learnt, is to || locked them up in secret places, and 
overthrow the hated doctrines of Cal- || told the world that they are of no im- 
vinism. Calvinists can have no peace || portance, all other creeds being as 
but by surrendering up the truth: And | | good as theirs. Is this exaggeration ? 
shall they do this to purchase peace? || We hope and pray there are excep- 
No. The honour of their Master, | tions, and such will not be offended. 
the prosperity of the church, the good || You are a witness for me that it is not 
of their opposers, whom they ought to || exaggeration! Is it not the popu- 
love as themselves, the command of |! lar language of many professed Cal- 
God to contend earnestly for the faith || vinists, that true christians are found 
once delivered to the saints, and their || indiscriminately in all creeds? And 
regard to their own souls forbid it. where would a man be considered as 
Yet, my brother, this surrendering | having offended, by advancing and 
*up the truth seems to be the very thing || maintaming such a sentiment? Besides 
our churches are in great danger of || a multitude of smaller ones, I could 
doing, being either deceived by the sy- mention a man of high reputation in 
ren song, that Arminians are approxi- || the churches, who is reputed a sound 
mating to the doctrines of grace, which || orthodox divine, and is much celebra- 
we have seen mposgble, or else slum- || ted for his eloquence, whom I myself 
bering on the brink of the pit, and I] heard say, he thought true christians 
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were to be found among the profes- | 
sors of all creeds; and he particularly 
mentioned, as containing many excel- 
lent saints, that communion of which 
the word of God says, “If any als 
worship the beast and his image, and 
receive bis mark in his forehead, or in 
his hand, the same shall drink pe the | 
wine of the wrath of God which is | 
poured out Without mixture into the. 
cup of his indignation; mn he shall 
be tormented with fire and brimstone 
in the presence of the boly angels, 
and in the presence of the Lamb.” 
Neither did this liberal man limit his 
charity to christians of all creeds, but 
said he thought that many souls would 
ascend to heaven from the Car of Jug- 
gernaut, | 
To pretend to hold and defend the | 
truth without a sanction, is deceit. It 


but yielding | itup. If believing and 


obeying the truth is not enseraial to | i 


salvation, and if fundamental errors 
do not lead to destruction, then the 
foundation is destroyed, and what | 
shall the righteous do? However truth 
may be illustrated and demonstrated, 
and however the people may be pleas- 
ed and extol the man as more than 


If the people are at liberty to receive 
the truth or not, at their pleasure, they | 
have no more interest in the exhibition | 
of it than they would have in hearing 
the transactions of the inhabitants of , 
the moon. So did not the Saviour. | 
He did not tell the Scribes and Phar-_ 
isees and other opposers, this is 
truth, but you may safely disbelieve 
and oppose. So did not the apostles. 


human, that is ail, that is the reward. . 


eT 


And so have not the faitiful in every || 


age. And because they would not so |, 
do, they have been hated, and perse- 
cuted, and slain, as bigoted, narrow | 
minded persons, who pretended to be. 
wiser and better than others, because | 
they would not consent that any lie | 
was of the truth. But so have many 
done in Massachusetts, and in other 


parts of New England. They have 





attempted to harmonize with heretics, | 


and artfully to exhibit truth without a 


| 


i} 


they do not produce this effect. 


bed, 
sanction, so as not to oflend. And 
the result was, as it is this day. ‘The 


fairest part of that once beautifuleher- 
itage of God is prostrate to anti-christ, 
to men who deny the Lord that bought 
them. And so we have reason to 
tear it will fare with us, if we awake 
not to see and escape our danger. 

All the doctrines oi the gospel are 
according to godliness. ‘They are not 
received in the love of them when 
‘The 


only test or evidence that they have 


been received into the beari, as a prin- 


ciple of life, is their bearing fruit unto 
holiness. The true doctrines of grace 
humble and empty the creature.— 


| White they teach him that of himself 


| created 


| them. 


can do all things. 
is not holding and defending the trath, | 


| he can do nothing, he also learns that 


through Christ strengthening@him, he 
He feels that of 
himself he is empty and void of all 
gooduess; yet through his abiding un- 
ion to Christ, he has continual access 
to the fountain of goodness. Being 
anew in Christ Jesus unto 
good works, which God hath before 
ordained that he should walk in them, 
through this grace reigning in his 
heart, creating an opposition and ab- 
horrence of all evil, a love and delight 
in all goodness, he is enabled, through 
the power of Christ, to make continu- 
al inroads and gain advantages over 
the old man, and to put on the new 
man, which afier God is created in 
righteousness and trae holiness. And 
in this is his evidence that he has 
rightly heard aud been taught by Him 
as the truth is in Jesus. In this way 
he makes his calling and election sure. 

This we find in a peculiar manner 
was the apostle Paul’s method in his 
epistles,—first to exhibit the doctrines, 
and then the fruits they bear, or will 
produce when received in the love of 
“I, therefore, the prisoner of 
the Lord, beseech you, that ye walk 
worthy ofthe vocation wherewith ye are 
called,” particularizing the temper and 
conduct the truth produces. And he 
concludes his epistle to the Ephesians, 
with warning his readers of their own 
impotency, the power and subtlety of 
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their enemies, against whom they wil: 
not prevail or stand, without the whole |! 
armor of God. So that we shall al- | 
ways find, that in proportion ¢ as evan- 
velic cal seats 3 is received in the love of 
it, will be found evangelical obedience. 
Thereed ‘ey if there be any departure 
from the faith among us, we shail find 
as great a departure | from evangelical 
obedience: Which is the next thing to 
be considered. J. 8. i. 


(To be concluded.) 
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PRINCETON SEMINARY, 
Dr. ELY’S SERMON. 

To the Editors of the Utica Christian Repository. 
Gentlemen, —As the Princeton Semin- 
ary is depended upon by many of our 
churchd@to furnish them with candidates 
for the ministry, it seems desirable that 
they should know what views are there 
entertained of the doctrines of the gos- 
pel. And asthe following Sermon was 
ae on a public occasion, by a Di- | 
‘ector of that Seminary, before the Di- 
rectors and Students, and approve: by 
a resolution of the Students, and pub- 
lished at their request, and as the preach- 
er undertakes to sneak in the name o 


“> 
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the Directors and friends of that institu- 
tion, these circumstances give an impor- 
tance to the discourse which renders it 
worthy of universal attention. I think 
therefore you will confer a favour upon 
the churches by giving it an insertion in 
the Repository. xX. 
From the Philadelphian. 

A DISCOURSE delivered before the 
Directors and Students of the Theo- 
logical Seminary at Princeton, Sep- 
tember 26th, 1825. By Ezra Siiles 
Fin, D. D., Pastor of the ‘Third 
Presbyterian Church in Philadelphia. 

PREFACE SERMON, 
Letier to the Author. 

**Rev. Dr. Ely— Dear Sir—At a mee- 
ting of the students of the T heological 
Seminary he!d this morning, it was on 
motion, ‘Resolved, that believing it 
would tend to promote the cause of truth, 
a committee be appointed to request that 
the able and elequent Discourse deliv- 
ered last evening before the Directors 


TO THE 


Sepa SS Se 


Dr. Ely’s Sermon. 


| 


| 





| | Princeton, JV, de 


|and Students of the seminary, be laid 
before the public.’ 

With sincere regard, we are, respect. 
her yours, 

SAM'L V. MAKSHALL,) 
| JAMES R. BOYD, 
JAMES NOURSE, 
Sept. 


REPLY. 


Committee, 


ith, 1825.” 


The author of the following Discourse 


| tenders his unfeigned thanks to the Stu- 


dents of the Theological Seminary at 
Princeton, for their kind sentiments to. 
wards himself; and finally, though after 
a long delay, has concluded to publish 
the manuscript which he read in their 
hearing without the subsequent alteration 
uf a word. He is induced to do this be- 
cause he thinks his sermon has been un- 
candidly misrepresented by a rew who 
heard it; and because he hopes the pub- 
lication of it may do some good. 


Philadelphia, ‘December, 1, 1825. 
A DISCOURSE 
ON SOME TROUBLESOME PEKRVERSIONS 
“OF THE GOSPEL, 


Galatians 1. 7.—‘*There be some that 
trouble you, and would pervert the £03- 
pel of Christ.” 

Had Paul lived in our day, this sen- 

'tence would have subjected him to se- 

vere sanimadversions. No doubt he 


| would havedeen styled an illiberal bi- 


| got; and would-have been cautioned not 
to judge, lest he also should be judged. 
Even some of our geod-men would have 
| thought him exceedingly harsh and se- 
vere, Yet were Paul now living, and 
possessed of the same character which 
he formerly discovered, he would say, 
that all divinely revealed truth is profit- 
able; that all error on religicus subjects 
is injurious; that some truths are es- 
sential to the: gospel; that some doc- 
trines are fundamentally subversive of 
Christianity; and that those false tenets, 
which have a tendency to pervert, even 
if they do not wholly subvert, the testi' 
mony of God, ought to be exposed, cen- 
sured, and refuted He weuld say, that 
some men teach altogether a drfferent 
systém from the one which the Holy 


| Spirit taught him; and that he could wish 


| they were cut off from the Church. 


Of 
others, he would. firm tat while they 
ho'd much truth, they also maintain much 
error; and although they do not teach 
such heresies as require them to be 
excommunicated, yet. nevertheless they 
trouble the Church of God. 

We have Paul for an example; and if it 
was not arrogance in him to say, ‘‘be ye 
followers of me, even asI also am of 
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Christ,’ L hope it will not be presump- 
tion in the. speaker to say, he would 
wish, with the same mind which was in 
the Apostle to the Gentiles, and in our 
Divine Master, to expose, censure and 
briefly refute, certain PERVERSIONS 
of the gospel of Christ which are in a 
jew instances, preached among us: and 
wiih which their advocates do excee- 
dingly trouble the Presbyterian Church 
in the United States. 

it is not my intention to dwell upon 
those FUNDAWENTAL ERRORS of Deism, j) 
Socinianism, Arianism, Tritheism, and | 
Universalism, whose natural tendency is i 
to eradicate the gospel of Christ alto- | 
gether, for I do not believe that any one 
in our ecclesiastical connexion promotes 


favoured of Godin being permitted to 
say, that in all our thousand and eighty 
ministers we have not one that és known | 
todeny the Deity of Jesus Christ; the | 
equality and sameness in essence of the || 
Father, Son and Holy Ghost: the eterni- | 
ty, sovereignty, wisdom, goodness and 
immutability of the divine purposes; the 
depravity of man existing~in such ex- 
tent as to require the regenerating | 
influences of the Holy Spirit in or- |, 
der to salvation; the necessity of some 

atonement for sin by Jesus Christ; and 

the certainty, that a!] the impenitently 

wicked shall, after the general resurrec- 

tion and judgment, go away into a state 


} 
j 


ching or the press. We are peculiarly 


1) 
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of everlasting punishment! It is not with 
the bold blasphemers of God’s word, 
but with errorists of secondary magni- 
tude that we have to deal; for hitherto 
our Confession of Faith, if it has not 
done every thing which we could wish, 
has excluded all open Anti-trinitarians, 
Deists, Universalists and Fatalists from 


Of the persons whose peculiar tenets 
I desfn to expose, | beg leave to im- 
press on your minds this introductory 
remark, that | do nor disclaim them as 
ministers of Jesus Christ, that I do not 


Many of them: fec] anunfeigned person- 
al friendship; still, it ¢nay be a duty on 
many subjects to withstand them, be- 
Cause they sre to be blamed; and while 
I wish grace, mercy and peace to their 
souls, and success to them in every 
exhibition of Christ crucified, | neverthe- 
less desire, that their unscriptural rep- 
resentations may be condemned, and 


that every dose of poison, which they | 





unintentionally administer, may | 
counteracted by a sovereign antidote. 
‘Finst,then, those trouble the Presbyte-! 


Dr. Ely’s 


| 
| 
| 
| 
| 
| 
our Christian and ministerial fellowship. 
| 


question their personal piety; and that for 


| 


Sermon. 
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rian Church, and inculcate a doctrine 
which would pervert the gospel of Christ, 
who teach that God is the author of sin. 
If by this expression any mean, that the 
equitable and wise providential govern- 
ment of God extends to all events, so as 
to regulate, restrain, permit, and over- 
rule every siniul action for his own glory 
and the ultimate good of all holy crea- 
tures, wé agree with them and only de- 
sire that they would avoid the abuse of 
language, and such logomachy as is de- 
trimental to the souls of their fellow sin- 


i ners. Some few individuals among us, 


however, have maintained, that the 
Deity is the efficient cause of every sin- 
ful moral action; and that without his 
direct, positive, and even creative ener- 
gies, sin would never have originated in 
the minds of angels orof men. To God 
alone, they affirm, belongs the causa- 
tion of every thought and volition, wheth- 
er good or bad, and ‘there is no agent 
between him and these effects, causing 
them and producing them.”’ To avoid, 
nevertheless the imputation of blame to 
the Almighty for causing all sin, one of 
our divines* has said, that ‘*before Ged 
could be the author of sin,” in any such 
sense as would reflect upon his moral 
character, ‘‘his agency and causation 
must include an approbation of sin, and 
so be sinful.”? I submit it to your com; 
mon sense to decide, if to cause sinful 
actions, without approving of them, is not 
far worse than to produce them from an 
erroneous, but sincere approbation of 
evil. Certain I am, that were any hon- 
est man to produce an effect, by his di- 
rect agency,of which he did not approve, 
his conscience would condemn him for 
the crime. It may be answered, that 
while the Deity disapproves of the sin- 
ful actions themselves of which he is the 
efficient, nevertheless he approves of the 
end for which he produces them: but I 
reply, that the end wilf no more sancti- 
fy the means in the Supreme Moral 
Agent, than in one of his inferior crea- 
tures. If God may do moral evil that 
gcod may come, which one of his fol- 
lowers may not be justified in doing the 
same? 

Another expedient is resorted to by 
those who ‘each, that God is the efh- 
cient cause of all sinful actions, and yet 
would avoid the odious and blasphemous 
conclusion, that God is the author of sin. 
It is alleged, that ‘**wolition as existence 
or being is distinct from its sinfulness or 
holiness. The one ts real being or enti- 
ty, the others are the qualities of being, 


co 


* Rev. Dr. Anderson, of Tenn. 
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er predicates necessarily belonging to 
an existence of a particular kind under 
particular circumstances.”+ Hence 
they say, that God is the author of all 
the sinful moral actions of his rebeliious 
creatures, but not of the sinful qualities 
of those actions. This kind of philosophy 
in the nineteenth century, ought (o be 
put out of date; and indeed all but a few 

antiquatian admirers of the Aristotelian | 
metaphysics have dscarded it. Lf God | 
produces the entity of a sintul action, 
who produces the sinful quality of that 
Saime action? 


any cause, and so exist, an effect with- 
out a cause? If God is 
the sinful quality of the action, the sin. 
ner must be, and if he can cause the 


quality of his own actions, so as to ori- | 
ginate their moral nature, surely he can | 
The | 
absurdity of this distinction will be man: | 
ifest to all who duly consider, that cer- | 


produce the actions themselves, 


tain moral exercises of the heart cannot 


exist without being sinful in their own | 
nature and that sin is a transgression of | 


the law. An act of hating God, for in- 


Py. Ely’s Sermaii. 


Or does thie quatity a'tach | 
itself to the being of the action without | 
| the efficient of any evil exercise of the 


not the cause of || human mind is a perversion of the rOS- 
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result of any physical causation in Gur 
Maker. Hence we read, ‘‘ye thought 
evilagainst me; but God meant it unto 
good.”+ **Go, and say unto him, Thou 
mayest certainly recover: howbeit, the 
Lord hath shewed me that he shall sure. 
ly die.”§  **A man’s heart deviseth his 
way; but the Lord directeth lis steps,”| 
‘There shall be no loss of any man’s 
ife among you, *%—but ‘except these 
abide in the ship, ye. cannot be sa- 
ved. 

God governs all beings in a way suit- 
ed to his character and their nature -; but 
to say that God is the author of sin, or 


pel, which has ted many to fatalism; 
has furnished many with arguments of 
self vindication in the neglect of every 
evangelical duty; and has troubled those 
who wish to fasten on sinners a deep 
conviction of their own criminality that 
they may be induced to flee from the 
Wrath to come. 

Srconnxy, those are troublesome per- 
verters of the gospel of Christ, who 
teach, that moral depravity is predica- 


| 
| 
| 


ble of nothing but of volitions, and that 
the willis the exclusive fountain of sin 
in the soul of man, The gospel inti- 
mates, that the whole man, consisting 
of body and soul, is a moral depraved 


stance, is a sinful action of the heart, 
which cannot be divested of any bad) 
quality, so as to make it an innocent en- | 
tity, nor endowed with any good quali- 
ty, so as to make it a virtue. 


re 
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Every theory which makes God the || being; and that sin has introduced all 

” = . a e ° } . + . t 

author, or the ‘efficient cause of sin, is || the natural evil to which mankind are 7 
calculated to pervert this great doctrine || subject. Had only one faculty of the 


of the gospel,that man is a free,account- 


able and real agent, who is tr 


tion 
out being acted on? 
manding 
the etention of inefficient beings? 


I reply, by de- 


Do || 


vou deny that man is a real acknv, and | 


the author of his own actions? Sooner 
than deny the real, efficient, though fi- 
nite agency of man in producing his 
own moral actions, for which God will | 
bring him into judgment, let me be stig- 
matized as an Arminian. 
speaks of men as the doers of their own 
deeds, and has not condescended to grat- | 
ify human curiosity by showing how God 
can govern free, efficient, finite beings, | 
so that they shall do his pleasure, while 
they are voluntarily accomplishing their | 
own. It is enough for us to know, that | 
we are as truly the efficients of our own 
mora! actions as the Deity is of his pro. | 
er works; and that while all events are | 
absolutely certain to the divine «ad, | 
the free moral actions of men are not ‘he | 
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ated as) 
such, in the whole concern of his salva- | 
If any ask, how can man act wiih- | 


eee oe 


» Do you limit the Most High to | 


The gospel 


soul of Peter performed a forbidden op- 
eration, he might still have said, ‘‘I 
am a SINFUL MAN, O Lord.” The body 
of a sinner is scripturally called a ‘vile 
body;” his understanding is described as 
blind, darkened, ignorant, erroneous and 
without faith; his memory is forgetful of 
that which it should recollect, and mind- 
ful of that which should be forgotten; 
his judgment is misguided; his con- 
science is evil, and sometimes seared; 
his will chooses what it should refuse, 
and refuses that which it ought to choose; 
his heart is hard, insensible to right 
emotions, and full of evil ones; and the 
whole man ne«ds sanctification i in every 
part. The scripyires never intimate, 
that nothing is sinful but certain opera- 
tions of the will, which are called voli- : 
tions; but teach that wicked thoughts, 
and wicked feelings are as truly criminal 
as any of the purposes of the mind. 
Any act of any faculty, any exertion of 
any power of the soul, which the Bible 
has prohibited, issin. The will alone, 

§ 2 Kings,8. 10, " Acts, 27,2231 
t Gen, 50, 20. 


| Proy. 15, 9 
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were it disconnected from the other con- 
stituents of an intellectual moral agent, 
could never be charged with any moral 
evil. 

But we are told by the same divines, 
that the Aeart is that part of man con. 
cerning which all sinfulness is predica- 
ble; and by the heart and the will they 
mean the same thing. Yet they are as 
different from each other as choice and 
feeling; und these in a man who practi- 
ces christian self-denial, may be in di- 
rect opposition to each other. From 
conscience and judgment he may choose 
to act ina manner diametrically oppo- 
site to his feelings. It is the will which 
decides on the performance or non-per- 
formance of contemplated actions; but 
the heart loves and hates, hopes and 
fears, joys and grieves, esteems or des- 
pises, desires or has aversion; and if a 
man’s will never choose in opposition to 
the feelings of his heart, he would 
never deny himself and take up his cross. 

The word heart, I allow, is sometimes 
used in the sacred writings to denote 
the whole soul of man; and using the 
term thus, we may say that all sin ori- 
ginates in, and proceeds from, the heart, 
which must be converted, and given to 
God: But the Bible also uses it to de- 
scribe each of the separate faculties of 
the soul, by which a man reasons, re- 
members, understand., feels and chooses. 
When used in this limited sense, it is 
not correct to say, that all sin is predica- 
ble of the heart alone; for sin belongs to 
no one inherent, constituent faculty of 
the human soul, to the exclusion of 
the rest. It requires intellectual, sen- 
sitive, voluntary, and efficient faculties, 
all subsisting in a relative state, to con- 
stitute a moral agent; and no being but 
amoral agent can be a sinner by his 


own personal activity. The intellectu- | 


al powers of the mind are as really con- 
cerned in transgression as the heart or 
the will; for ‘‘the thought of foolish- 
ness” meaning every foolish thought, 


‘fis sin.”* **The thoughts of the wick- | 


ed are an abominatioa to the Lord.”} 
‘‘Thus saith the Lord God, it shall also 
come to pass, that at the same time 
shall things come into thy mind, and 
thou shalt think an evil tho:ght.’’+ 
‘Out of the heart proceed evil thot’s;’’§ 
which the wicked man ought to forsake; | 
and concerning which he should pray as 
Simon Magus was directed to, that they 
may be forgiven.¢ When every thought 
Shall be brought into captivity to Christ,** 
Mm any one, then he will cease trom crim- 
gy tore 28% F Prov, 15,50, § Ezek. 38, 10. 
Matt 15,19, [fIsa.55,7. Acts. 8,22. ** 2Cor, 10. 5, 
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inal feelings of the heart; and when his 
thoughts and feelings shall become all 
| and permanently holy, his acts of the will, 
| which are always dependent on these 
| anterior operations of the soul, will be 
| of acorrespondent nature. ‘*As a man 
| thinketh so is he;”’ and if you can recti- 
fy his apprehension and discernment of 
spiritual objects, you will rectify his 
heart, his will and his life. 
It is allowed by the persons whose 
| errors I am now opposing; principally it 
should seem from respect to the venera- 
ted name of President Edwards, that 
|| there can be no volition in the human 
} mind without some motive to each voli- 
} tion. This is true; and they will also 
); admit that a man’s voluntary actions are 


| good or bad according as his motives are 
|| good or bad. ‘There are then it is al- 
lowed, such things as bad motives, which 
are distinct from the volitions which 
| are consequent onthem. Now then 1 
inquire, what are these éad motives? If 
any one shallsay they are divine opera- 
| tions, moving a man to unholy volitiens, 
'as some have done, I should hold him to 
| be one of the worst of fatalists in his the- 
ory, whatever might be his own prac- 
| tice; and should warn him, that God is 
| light, that in him is no darkness at all; 
and that he neither can be tempted with 
| 
| 








| 
| 
{ 





evil, nor tempteth any man. ‘‘Let Lo 
man say when he is tempted, I am 
tempted of God. Every man 1s tempt- 
ed, when he is drawn away of his own 
lust, and enticed.’’* If any one speaks 
the language of common sense and the 
'| Bible, he must say, that motives are not 
| created substances, are not acts of God, 
are not material agents without the mind, 
but are such thoughts and feelings in 
the soul as are the true reasons why we 
choose as we do. Motives are always 
|| some mental acts which precede voli- 
|| tions, and are the occasion of our hav- 
ing those volitions. If then motives 
may be either good or bad, a man’s 
thoughts, conceptions, judgments, rea- 
sonings, exercises of memory, mental 
views, affections, passions and sensations, 
which induce him to a criminal volition, 
may be morally evil: and thus the ad- 
mission that motives may be holy or sin- 
ful, overthrows the false theory that all 
sin consists in volitions, or acts of the 
will alone. Moreover, if volitions alone 
are sinful, then there can be nothing 
criminal in any of our feelings of love, 
hatred, hope, fear, desire, and the like; 
and if all sin belongs to ¢he heart, used 
to denote exclusively the faculty which 
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exercises love and hatred, then there 
can be nothing sinful in the will. How 
much more scriptural and rational is it 
to affirm, that any operation of the soul 
of man, which the law of God forbids is 
a sin; and that we may sin in thought, 
word, and deed, as truly as in volitions 
and feelings! 

Tuirpty, Those who predicate mor- 
al depravity exclusively of the wil/, very 
naturally fall into the erroneous opinion 
which is a necessary deduction from 
their false premises, that the apostacy 
of our first parents has not affected the 
intellectual powers of their posterity, 
and that there is no such thing as inher- 
ent moral depravity, because there can 
be no such things as inherited volitions 
of the human mind. Those who thus 
teach, trouble the Presbyterian Church, 
and would pervert the gospel of Christ. 
‘that the cause of orthodoxy may not 
suffer through me, on this point, I would 
disclaim for myself and my brethren, 
with whom I have the happiness to har- 
monize in sentiment, the false doctrines 
which are sometimes imputed to us, that 
depravity is a created physical substance; 
that the criminal actions of one being 
are transferred by God to another who 
never committed them; and that beings 
who have never become actual trans- 
sressors in their own persons are sent to 
hell for the sin of Adam. I have never 
heard of a Presbyterian minister who ev- 
er maintained any one of these proposi- 
tions. 

Yet we do hold, that God made Ad- 
am, in a covenant relation, the head and 
representative of his whole posterity; 
that in him, and with him, as our repre- 
sentative in a federal state, established 
by our Maker, we all sinned and fell; 
that since the apostacy all men are born 
without possessing that moral image of 
the Deity, consisting in knowledge, 
righteousness and true holiness, which 
Adam had before his fall; that God holds 
all men liable in the present life to suf- 
fering; which is the proper token of his 
displeasure against sin even before they 
have sinned after the similitude of Ad- 
am’s transgression; that infants, who 
have not attained to moral agency, and 
even the irrational animals do actually 
suffer much in the present life, in conse- 
quence of the original, and to our race 
the originating sin of the first man; that 
this reckoning of the Most High, that 
all men are liable, in the course of his 
holy providence, to suffer as a righteous 
manifestation of his displeasure against 
the disobedience of our federal head, is 
the imputation of the guilt of Adam’s sin 


to his posterity; that the seutence of 
God passed on the whole race of man in 
Adam, has excluded all from the hope.of 
being saved, either by his or their own 
| obedience of the moral law as a cove. 
nant of works; that had not redemption 
|been provided in Christ Jesus, the 
| whole race of man would have been for. 
/ever lost; and that now, from the very 
‘nature which every man inherits from 
_hisfallen progenitor, be is prone to evil, 
;and a child of wrath. Whoever oppo- 
|ses these truths, in any Presbyterian 
| congregation in America, is a troubler 
of the Church; and to clear his con- 
science, ought to show, that blindness, 
error, indifference, stupidity,ignorance, 
| hatred of the light, perversion of the 
truth, fanaticism, superstition, tyranny, 
_and the gross abuse of every mental and 
| bodily faculty, have not resulted from 
the first sin of the first man. To assert 
that the will of man alone has suffered 
| deterioration through the apostacy, has 
| a tendency to make sinners believe that 
| the evils of the fall run in only one nar- 
‘row channel; that their discernment of 
| spiritual things in their unrenewed es- 








| 
| 
| 


| tate is as good as it need be; that they 
| have no occasion for new views, through 
| any spiritual illumination; and that, their 
| intellectual powers being all naturally 
right and in full vigour, they have na- 
tive power and all the requisite ability, 
of producing, at any time, all the reno- 
vation of their will, or of their heart, 
which is necessary to salvation; even 
without any supernatural, renewing in- 
fluences of the Holy Spirit. Of course 
this false theory leads men to despise 
preaching, and to neglect the sacred 
scriptures; for if a sinner requires no 
i new light why should he seek it; and if 
|a man’s understanding is already duly 
| exercised about divine things, what in- 
| crease of knowledge, what rectification 
| of his intellectual powers in their opera- 
‘tion on spiritual objects, can do him 
| any good? He knows enough now, he 
| is ready to say; and since no change in 
his views can effect any reformation of 
| his heart, he has nothing to do but wait 
| for the creative energies of the Holy 
Spirit to be exerted on his will for the 
production of holy volitions. 
Fovurtuty, Those who teach, that 
there are no means of grace, and that 
there is no real instrumental agency in 
the renovation and progressive sanctifi- 
cation of sinners in any case, trouble the 
Church and would pervert the gospel of 
Christ. We do not affirm that the Spi- 
rit of God always confines himself to the 
use of instrumental agency in the renew 
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influence of the truth in the conversion 
ing of the human soul; but there are 
those who teach, that he never does; and 
that conversion to God is, in every in- 
stance, effected by creative energy of 
the Divine Mind, exerted without any 
mediate influence of any secondary cau- 
ses, on the single faculty of man which 
wills; so that when a man is willing to 
come to Christ, his volition is the pro- 
duct of the direct, physical power of the 
Almighty. 

Some divines have said however, that 
there are means which God uses when 
he regenerates a sinner; but that the on- 
ly use of these means is to show, and 
convince the sinner of the utter useless- 
ness of means in the transformation of | 
the moral agent. All the means em- | 
ployed they tell us, are like putting 
clay and spittle on the eyes of a blind 
man to make him see, wholly inopera- 
tive, even in the hands of God. In per- 
fect consistency with their theory that | 
volitions are created in our minds, by | 
divine energy, they teach, that the 
heart and will of a sinner are never 
brought to right exercises through any 
saving illumination of the understanding, 
or divinely produced change of views. 
In the work of regeneration,they affirm, 
that there is no agency of the truth up- 
on the intellectual powers of the sinner’s 
mind; that his understanding, while he 
is an unbeliever, may have already as 
much light as that of a saint, and of the 
same kind; and that no saving change ofa 
man’s intellectual operations ever did, or 
ever will, change the will and affections. 

Now in opposition to all this disparage- 
ment of means, the Presbyterian Church 
holds, thatin effectual calling or regene- 
ration, the spirit ordinarily employs the 
word of God, the truths of the gospel, 
to convince men of sin and enlighten 
their minds in the knowledge of Christ, 
that thereby their wills being renewed | 
and their hearts changed, they may be 
enabled and persuaded to embrace Jesus | 
Christ freely offered to them for salva- 
tion. To deny that the Spirit really em- 
ploys the truth as an instrumental agent 
in his hands for the conversion of per- | 
sons in ordinary cases, and that the truth | 
thus employed has some saving influence 
on the soul; isto yuake corversion a phy- 
sical and not a moral change; and is a 
perversion of numerous passages of the 
Bible, which are explained away into 
any thing and nothing, lest they should 
spoil a piece of false philosophy. We 
allege the divine assertion, ‘‘they that 
know thy name will put their ¢rust in 
thee,” and show the established connex- 


| 
sanctify men through his truth, his word; 


ion between saving knowledge and tris? 
in God; but cur opponents labour hard 
to make it appear, that knowledge is 
feeling or volition; and hence, that to know 
God and Jesus Christ is eternal life, be- 
cause one who has been created anew 
in Christ Jesus chooses to know him, 
and so has right knowledge from a right 
choice. In reply we ask, how a rational, 
voluntary agent could ever choose that 
which he once refused without some 
previous change in his views? We may, 
indeed, from a right choice, attend to 
the things which belong to our peace, 
when once we have this choice, and so 
an increase of knowledge may be con- 
sequent on a change of affection and 
| volition; but how came the first right 
choice into existence in the sinner’s mind 
if it was not the consquence of some pre- 
| vious and saving change in the opera- 
| tions of those faculties which present ra- 





tional motives, right thought, or fee- 
lings, as the occasions of volition? 

You may as well say, that the sinner has 
his first holy choice without any motive to 
it; as to affirm, that his will is savingly 
changed without some antecedent and 
correspondent change in the thoughts 
and feeling#of his soul. 

Our Saviour prayed the Father to 


and we believe the prayer has been 
literally answered. ‘‘Of his own will 
begat he us with the word of truth;”’ and 
we are ‘‘bornagain, not of corruptible 
seed, but of incorruptible, by the word 
of God.” ‘**God, who commanded the 
light to shine out of darkness, hath shi- 
ned in our hearts, to give the light of 
the knowledge of the glory of God.” 
The holy scriptures, through a divine 
blessing, are able to make us wise unto 
salvation;® for the word of God ‘‘ef- 
fectually worketh also in you that be- 
lieve;”’7 that by ‘‘exceeding great and 
precious promises,—ye might be par- 
takers of the divine nature.’’+ **It 
pleased God by the foolishness of preach- 
ing to save them that believe,”— 
‘‘for the preaching of the cross is to 
them that perish foolishness; but unto us 
which are saved it is the power of 
| God.”| If we are, as Paul and Apollos 
were, ‘ministers by whom ye believed, 
even as the Lord gave to every man,’ 
we may affirm, ‘‘In Christ Jesus have we 
begotten you through the word;” and 
add, ‘‘we are labourers together with 
God;” and ‘‘though you have ten thou- 
sand instructers in Christ, yet have ye 
not many fathers.” 
The denial of the proper and ordinary 


*2Tim. 3, 15. T1'Thess.2. 13, t2Pet, 2.4, !1Cors 1. 21,27. 


ee 


RS ae at ats ca aa RE 


Pow... 


ae 


# 


Sonbadith: son > ge 


rng ATR 


egies o. 


eee 


” 
4 
i. 
A 
i 
tr cif xr 
E A 
4 
} a 
a 21 i 
7 ig 
ai 
. se 
,. ve 


20% 


pea 
Ca ee ery eS ee 
oe 


3 abit , a ot 
ae mt dima Sik ae ee ae ae ES 5 ie oo . 
ee een aie Pere id ea p FIRING Y 


settee 


sate “ee A Huey : 
Ee ae ae ad cal gi tin Sirtee Dt wast ep ire int arent rw 

Me Ei £7 Ctallcn- te Shims 3 meh ne s Ie Sete al od —. 

YS abe a a anneal orem > te ye ae iOS 


es 


4 ; 
we? eR 
$ r 
4: 
i s 
are ¢ 
tt 
‘d 
ray 
+s 
oe 


i 
Z : 











124 Auswer loa Layman.” 


of adults is caiculated to discourage the {| 


ministers of the gospel and re nder their 
hearers indifferent to all religivus in- 
struction. Why should we preach, and 
why should men hear us, if we may = 
expect even an instrumental agency 
doing good, and getting good to the | 
soul, why should we say to iu n;‘*hear, 
that your soul may live,” if faith does te 
ordinarily come by hearing? We arere- 
ally troubled by a class of men who have 
more zeal than knowledge, and who 
reprobate all as Arminians who say to 
their fellow sinners any thing but ‘‘sub- 
mit, submit; repent, repent; believe, 
believe.” Intheir judgment, we are sow- 
ing pillows under all armholes, daub n;; 
with un'empered mortar, and tardening 
sinners in their carnal security, if we in 
struct them to read the scriptures, at- 
tend public worship, and pray for the 
remission of sins. If one asks, what shal! 
I do to be saved? we shall inform him, 
that none but those who repent, believe, 
submit, are converted, come to Christ, 
and persevere to the end, have the pro- 
mise of eternal life; and we shall teach 
him also, that no action performed by 
an unrenewed man is morally good in the 
sight of God; but if such an one de- 
mands, what is sin? what is repentance?’ 
what must I believe? the old fashioned, 
evangelical divines will continue to tell 
him ‘‘search the scriptures,’ hear the 
gospel,and ask wisdom of God. Thus we 
wish allunrenewed persons, from reason- 
able, and naturally good inducements to 
use those means of grace which Jehovah 
does ordinarily bless; fora man may have 
reasonable and naturally good motives, 
even while he has no holy motives, for 
fleeing from endless misery, and endea- 
vouring to lay hold on eternal life. 

The instances are not few in which our 
brethren of a fabulous theology, having 
reprobated the utterance of any thing 
but the requisition of instantaneous sud- 
mission to sinners, will contradict them. 
selves, by telling sinners to retire from 
an anxious meeting silently; to think of 
what they have heard; to avoid gay 
company; to read their bibles; and even 
to ‘tread devoutly” some book of new 
divinity. Weare glad ‘hat they cannot 
be, in practice, consistent with their er- 
roneous opinions; for sinners should be 
taught what they ought to believe, and 
why they should rep at, and why they 
should look unto Jesus; as well as 
the danger of living a single moment 
without a contrite heart, and an interest 
in Jesus Christ through faith. If they 
make the Bible the man of their counsel 
they will soon learn, that conversion to 








God is a most necessary, moral change of 
| the soul of man, in the exercise of all his 
faculties in relation to spiritual objects; 
which is ordinarily effected by the 
gracious govermental agency of God, 
and by a divinely exerted moral suasion, 
as different from the mere exertion of 
aa agency upon the will as light is 
Sate darkness 
As the earth which drinketh in the 
rain which cometh oft upon it, receiveth 
blessing from God, and bringeth forth 
herbs meet for them by whom it is dress- 
ed, through a real influence of the rain, 
the earth, the air, and the light in the 
vegetation of plants; so dosome human 
minds, compared to good ground, pro- 
duce the moral fruits of true holiness, 
through the real influence of moral 
means, employed by human agency; 
and the means in both cases are equally 
dependent on the Lord for their effica- 
cy As truly as propermedicine isinflu- 
ential, when blessed of God,in removing 
diseases, so truly is the word of God the 
means of conversion and sanctification, 
when God is pleased to give the increase. 
| In the dispensations of his grace, no less 
than in the natural world, has Jehovah 
| established certain laws; and in the em. 
| pire of mind he has fixed it as fast as fate, 
that volu~tary efficiency shall be depen- 
dent on volition; that every volition 
| shall be dependent, in the order of na- 
ture, on some previous thought or feel- 
ing, which operates as a motive; and 
that all man’s rational feelings shall be 
| consequent on some intellectual opera- 
| tion, some thought: so that if a man is 
|born again without the subversion of 
Jehovah’s own laws of mental operation, 
the understanding is transformed, in the 
order of nature, before the heart, the 
faculty of moral feeling; the understand- 
ing and heart both are changed before 
the will; and the will is rectified before 
any exertions dependent on it can be 
called evangelically good. 
(To be concluded,) 
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ANSWER TO ‘A LAYMAN”? ON MENTAL PHI- 
LOSOPHY 


In the Repository for February, page 
56, are some inquirié8 on the subject of 
mental philosophy, as connected with 
theology. The writer professes to have 
certain difficulties which he wishes some 
one to solve, I entertain some of the 
opinions which he appears to think ob- 
jectionable, but not all. And as I have 
never known any one who does enter- 
tain them all, E am jnclined to think he 
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jas lad his mind confused by the repre- 
sentations of such as wish to darken the 
subject, and involve it in apparent ab. 
surdity, for the purpose of leading men 
away from the truth. 

I believe ‘‘that the law of God, in its 
requirements, has respect solely to man’s 
natural powers,” meaning by this that 
the law of God requires nothing of man 
but the right exercise of those powers 
which he has by nature, and which pow 
ers are necessary to render him a pro- 
per subject of law. But I do not see 
how this opinion can be traced ‘‘to the 
theory which divides the mind of man 
into natural and moral powers ” For | 
embrace no such theory; and suppose if 
I should, 1 must, at the same time, re- 
ject the afore mentioned fundamental 
article of my theological creed. 

I believe ‘‘that moral action is always 
to be predicated of the heart alone,” 
meaning by this, that nothing but what 
is voluntary is of a moral nature, or wer- 
thy of praise or blame; that exercises of 
perception, memory, reason, and con- 
science, are not of amoralnature. And 
taking heart for the faculty of loving or 
choosing, as he appears to do, I con- 
clude with him that it is a natural facul- 
ty. And my believing these things is 
the reason why I cannot admit his other 
conclusion, that ‘‘it is improper to found 
the requirements of the law upon what 
are called natural powers.” 

I reject, as he dues, the distribution 
of the powers of the mind into natural 
and moral powers, and yet make the dis- 
tinction, which he rejects as founded 
upon that distribution, between natural 
and moral ability and inability, suppo- 
sing that natural ability has reference to 
the natural powers, and that moral abil- 
ity consists in a disposition or willing- 
ness. Andfrom considering all the pow. 
ers of the mind as natural powers, I 
draw a conclusion the opposite of his, 
namely, that natural (not moral) ‘‘abili- 
ty must consist in such natural powers 
as constitute us moral agents, and in 
nothing else.” 

But, perhaps I shall be better under- 
stood if I go back a little, and explain 
my views more fully. Of the mind and 
its faculties, then, I observe these three 
things. 

1. Mind 1 consider as an indivisible, 
spiritual substance, not composed of 
parts, not made up of faculties, and es- 
pecially not consisting in a string of ex- 
ercises, as has been sometimes imputed 
to me and those whothink withme. Of 
this substance I profess to know nothing 
but by its operations. But where I see 


operations, I feel compelled to con. 
clude there is something that oper- 
ates. 

2. Where I see an operation of mind, 
Iam obliged to conclude that the mind 
has acapacity forthat operation. I sup- 


| pose all minds are capable of the same 


iseme degree. 





| 


| kind of operations. 
_pable of receiving ideas; and this capa- 








kinds of operations, though not in the 
For the sake of conven- 
ience the various operations of the mind 
are divided into classes, and have a name 
given toeachclass Some writers make 
a greater, and some a less number of 
classes. Those who make fewer clas- 
ses, of course include a greater number 
of operations In a class, 

3. By a faculty or power of the mind 
l understand its capacity for a certain 
Every mind is Cca- 


city is called the faculty of perception. 
It is capable of recalling ideas which 


|| have been formerly received; and this 


j ' 











capacity is called the faculty of memory. 


it is capable of comparing ideas togeth- 
| . ° . ° 
‘er, and finding their agreement or disa- 


| 


greement; and this capacity is called the 
faculty of reason. It is capable of feel- 
ing the force of moral obligation; and 
this capacity is called the faculty of con- 
science. It is capable of loving and ha- 
ting, choosing and refusing; and this ca- 
pacity is called the faculty of will, and 
sometimes the heart. 

Some make such a classification as to 


| put perception, memory, and reason to- 


gether, under one term, the understand- 
ing. Some divide the capacity of lov- 
ing and hating from the capacity of 
choosing and refusing, and call one the 
heart, and the other the will. Some 
call the faculties embraced under the 
term wnderstanding the intellectual 
powers, and the rest moral powers, be- 
cause the latter, as they suppose, have 
amore direct reference to matters of du- 
ty or moral obligation. But I suppose 
those who make this distinction would 
admit that they are all natural powers in 
the sense in which I call them so, that 
is. that it is the nature of mind to be ca- 
pable of all these operations. And I re- 
ject the distinction, because perception, 
memory, and reason, are all employed 
about matters of duty, as well as the 
other faculties. There is, however, no 
occasion of disputing about the number 
of the faculties, provided there is an 
agreement as to what are the operations 
of the mind; for whatever those opera- 
tions are found to be, they prove that 
there is-in the mind a capacity for such 
operations. 

The reason will now appear why I do 
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not adopt**the theory which divides the 
mind of man into natural and moral pow- 
ers.” The mind cannot be divided. It 
is not made up of parts. A faculty is not 
a part of the mind. A faculty is not an 
agent, having capacities and powers of 
its own, and performing various opera- 
tions, as it is sometimes carelessly spo- 
ken of. It is nothing but a capacity 
which the mind has for certain opera- 
tions. The mind doves certain things, 
from which we infer that it is capabie of 
doing such things, and that capacity we 
calla faculty. 

The reason will also appear why I be- 
lieve *‘that the law of God, in its re- 
quirements, has respect solely to man’s 
natural powers.”” Nothing but mind is 
the subject of law. It is essential to 
mind to be capable of receiving ideas, 
of recalling those which have been for- 
merly received, of comparing ideas te 
gether and finding their agreement or 
disagreement, of feeling the force of 
moral obligation, and of loving and ha- 
ting, choosing and refusing, Sheuld 
any one of these capacities be entirely 
taken away, that which is essential to 
the existence of mind would be gone, 
and there would be nothing ieft which 
could be the subject of law or moral ob- 
ligation. The brute animals evidently 
have some of the capacities which men 
have, at least in some degree. They 
receive ideas, recal those which they 
have formerly received; compare some 
of their ideas together, and perceive 
their agreement or disagreement; and, 
in regard to many things, appear to love 
and hate, choose and refuse, as decide d- 
ly asmendo. But they appear to be 
incapable of having any sense of moral 
obligation. And this deficiency renders 
them beings of a different order, incapa- 
ble of being subjects of law or moral 
government. Layman thinksit ‘‘absurd 
to found the demands of God’s law up- 
on faculties, the exercises of which nev- 
er amount to obedience to that law.’’ 
if this is true, and if it is conscience 
which makes the essential difference be- 
tween men and brutes, then it would 
follow that it is the exercise of con- 
science only which fulfils the law. But 
conscience is the capacity of feeling the 
force of moral obligation, and the heart 
or willis the capacity of loving or choos- 
ing; and the requirement of the law is, 
*sthou shalt Jove.”’ The mistake con- 
sists in supposing the demands of the law 
to be founded on a part only of the fac- 
ultics which are necessary to a moral 
agent, while they are founded upon the 
whole, and not upon a part. A crea- 
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ture must have a capacity for each and 
all of the operations above enumerated, 
in order to be a subject of law. No 
creature can be a moral agent without 
understafiding, conscience, and will; 
and where these exist, there is moral ob- 
ligation to the right employment of them 
all. 

The way is now prepared to give my 
views of natural and moral ability and 
inability. The term natural ability has 
two'applications, One relates to exter- 
nal actions, or motions of the body; the 
other to the act of loving or hating, 
choosing or refusing. If I will to raise 
my hand to my head, and the motion 
follows my willing it, I have natural 
ability to raise my hand. But if the mo- 
tion does not follow my willing it, I am 
naturally unable to raise my _ hand. 
This is one application of the term. But 
natural ability to love or hate, choose or 
refuse, is something different, and does 
not consist in any connexion between 
these acts of the mind and any previous 
willing of them, This is not the way 
in which they are brought into existence. 
Natural ability to love and hate, choose 
and refuse, consists in the existence of 
all those faculties which are necessary to 
loving and hating, choosing and refu- 
sing, all that would be exercised in do- 
ing it. A brute animal is the subject of 
natural inability to keep the law of God, 
because he has not all the faculties 
which are necessary in order to his be- 
ing a proper subject of law. Man has 
all the faculties which are necessary, all 
which would be exercised in keeping 
the law, and therefore has natural abili- 
ty to keep the law. It is true that the 
law requires the single act of loving or 
choosing, and the scriptures declare that 
‘love is the fulfilling of the law.” But 
it is the love of a moral agent, and not 
the love of a brute, such love as implies 
the exercise of the understanding and 
conscience, and not the exclusion of ei- 
ther. 

As to the use of the terms moral abili- 
ty and moral inability, to signify willing- 
ness and unwillingness, of which Layman 
complains, I confess I feel some of the 
difficulties which he suggests, and 
think there is danger of being misun- 
derstood, unless we guard against it by 
explaining ourselves. I accord with 
him in saying, ‘‘willingness is not (prop- 
erly speaking) ability, nor unwilling- 
mess inability.” It is not using the 
terms ability and inability in their prop- 
er sense, but in a figurative and improp- 
ersense. But custom is the arbiter of 
language; and custom authorizes this 
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usé of the terns. Nothing is more com- 
mon, in the daily intercourse of life, 
than to hear men say, they wish they 
could grant the favor we desire, but 
they cannot; when their meaning is, and 
every body understands it to be, that, 
although for some reasons it would be 
pleasing to them to grant the favor, yet 
there are other reasons, in view of which 
they do not think it expedient, and are, 
on the whole, unwilling. Similar lan- 
guage occurs often in the scriptures. 
The apostles say, ‘‘we cannot but speak 
the things which we have seen and 
heard.” No one could understand them 
as using the term in the sense of natural 
inability, as above stated, that is, that if 
they should will to hold their peace, 
their bodily organs would nevertheless 
move, contrary to their will, and give ut- 
terance to those things. Nor could they 
be understood in the other sense of nat- 
ural inability, as professing to be desti- 
tute of any of the essential properties of 
moral agents. All must understand 
them to mean, that, their sense of duty 
was so great, that they were unwilling 
to forbear speaking in the name of Je- 
sus. Since, therefore, the terms ability 
and inadility are used in these different 
senses, in the scriptures themselves, 
and so abundantly in the common con- 
versation of men, it would be in vain for 
us to attempt to restrain them to their 
proper sense of natural ability and ina. 
bility; and the only service we can ren- 
der, as I suppose, is, to try to help oth- 
ers to make distinctions, and lead them 
to see the difference in the actual and 
common use of these terms. It is for this 
purpose that the term moral is attached 
to the terms ability and inability, when 
used to signify willingness and unwilling- 
ness. And were it not for the efforts of 
those who wish to confound all distince- 
tions on religious subjects, for the pur 
pose of hindering the cause of truth and 
righteousness, and for their attempts to 
darken and perplex the plainest subjects, 
I do think that honest inquirers after 
truth would find no difficulty in this mat- 
ter. iOTA. 
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THE LUKEWARM PROFESSOR. 
Behold the picture!--~Is it like? 


In attaching to the present essay the superseription 
or title of The Lukewarm Profi ssor, it will be nat- 
urally expected that some evidences of such a char- 
acter be given, by which the reader may decide in 
the application or non-application of them to himself. 
—A lukewarm character in spiritua! concerns, 1s 
then distinguished first, by a neglect of private devo- 
tions. Declensions in any cause must of course have 
acommencement. And with regard to the declen- 
sion of the soul in the ways of God, “it most general- 
ty,” savs a venerable divine, “begins at the closet 
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door?” He who is the subject of heart religion is nu 
stranger to the devotions of the closet. Here he is 
most carmest and familiar with God; here he unbeo- 
soms his often heavily-charged heart; here he repairs 
when the clouds of darkness and temptation gather 
thiekly around him; here he prays, and weeps, and 
wrestles with God tillhe onaseilie hove he is refreshed 
and blest; here a drop of celestial bliss sometimes dis- 
tils upon his soul: and although he loves the house 
anu ordinances of God, still the solitude of the closet 
is on Many accounts his most endeared retreat; and 
with all the vast concerns and necessities of the soul 
in view. he can sconer neglect the dearest earthly 
objects that twine around his heart, than turn his 
back upon that sacred and hallowed spot, the closet, 
‘Khis, so to speak, is the Christian’s dwelling-place. 
The walls, the books, and the very dust, could they 
ajl articulate, would bear tcstumopny to the holy fer- 
vor of his soul. Deeclensions therefore m the ways 
of vital religion are sure to begin here. From an 
uniform regard to its duties, the man becomes less 
frequent in his visits; froma holy fervor in its exerci- 
ses, he becomes cold and insipid; from delight, he 
sinks into apathy; from the most refined pleasures 
and enjoyments, he becomes weary and indifferent; 
until at length the delightful employments of retire- 
ment dwindle into a mere form; and although he 
may not wholly forsake this reatreat, yet all within 
this once happy, peaceful region is now awfully cold 
and chilling, and no longer does he realize the senti- 
ment of the poet- 


“Pray’r ardent opens heav'n, lets down a stream 
Of glory on the consecrated hour 
Of man in audience with the Deity.” 


When it is thus with the soul, it is no wonder that 
things are ready toexpire within, A lukewarm pro- 
fessor is further disunguished by an indifference to 
the public means of giace. If the cleset has lest its 
charms.—if there be no longer a relish or thirst to be 
found engaged with God in secret, it is an infallible 
proof there can be no lively imterest felt in publie 
ordinances. We do not say they are wholly neglect- 
ed. On the contrary, it is very possible they may be 
punctually attended: but notwithstanding they are 
thus attended, there is an evident indifference under 
them,—there is not that thirst after them which Da- 
vid felt when he said, “As the hart panteth after the 
water brook, so panteth my soul after thee. O God.” 
“How amiable are thy tabernacles, O Lord of Hosts! 
my soul longeth, yea even fainteth for the courts of 
the Lord.” “I have loved the habitation of th 
house, and the place where thine honour dwelleth;” 
and again, “I was giad when they said unto me let 
us go into the house of the Lord; our feet shail stand 
within thy gates, O Jerusalem.” All these expres- 
sions imply a love to, and a deep interest in, the or- 
dinances of God’s house. Notso with the Lukewarm 
character. He attends them, itis true; butmstead of 
their being prayed over, instead of waiting upon God 
in them with earnest expectation,—instead of the soul 
thirsting after the grace promised in them as former- 
ly, there is, alas, an awful, gloomy indifference,—an 
indifference that proves any thing but the life of god- 
liness in the soul. How is it, reader, with thee in 
these respects? Art thou lukewarm,—neither cold 
nor hot? Beware of the solemn threatening, “J will 
spew thee out of my mouth.” Another evidence of 
this dangerous state, is @ carelessness in the perusat 
of the sacred scriptures. Wheve there is a thriving 
in religion, a going forward in the ways of holiness; 
there is a'close familiarity kept up with the means 
leading to this importantend. Where there is an in- 
tercourse with God maintained, there is also an in- 
tercourse with his word. ‘his the believer regards 
as his Father's will and bequest. Here are his promi- 
ses, his supports, his consolations, his reproofs, and 
his directions. In a word, it is his compass, his 
uide, his chart to the heavenly country; and there- 
fore, with prayer and diligence, is he frequently 
found consulting it, itis his well-spring of joy, and 
from it he draws many a cheering draught, as he 
marches through the desert. This is not the case 
with the lukewarm professor; on the contrary, this 
precious volume with him has well nigh lost all its in- 
terest, and notwithstanding the most delightful and 
soul-ennobling themes are contained in it,—themes 
upon which angels dwell; yet they are scanned over 
with a earelessness unworthy of inferior topics. 
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Once, indeed, he might have clasped the Bible to spirit, with the weans to be used as a preservative’ 


his heart as his soul’s best treasure, but now, alas! its |) against it. 


doctrines, its promises, its threatenings, its reproofs, 
and its instructions are all alike subjects of compara- 
tively little or no interest: and thus he is fallen un- 
der the heaviest censures of his Lord, and exposed to 
the severest punishment a provoked and righteous 
father can inflict. Lukewarmness in religion is evi- 
denced also by an aversion to self-examination. Be- 
cause the wisest and best of men are iiavic to delu- 
sion, and because the adversary of souls is ever vigil- 
ant in seeking their destruction, therefore, again 
and again we are called on to “watch and pray,” to 
examine, try, and prove our own selves. Hence the 
individual who is in carnest for the advancement of 
his soul in spiritual things, will be ever fearful, dis- 
trustful, and jealous of his own heart, and if there de 
one christian duty which he views of more tupor- 
tance than another, it is that of seif-examination. 
Trembling at the idea of self-deception; and tonging 
after solid, substantial evidences of his salvation, he, 
so far from fearing the serutiny, will be often bring- 
ing his experience and his evidences to the touch- 
stone of scripture; and a greater proof of being under 
the delusion of Satan cannot be given, than an aver- 
sion to this essential, imperative duty. But view the 
lukewarm professor. Sensible in some measure that 
things are not as they once were, nor as they should 
be, he cannot bear to investigate things within; he 
cannot bear to look ito the various springs and mo- 
tives of his heart,—the disclosure, he knows, would 
be attended with much bitterness and reproach of 
soul, and therefure indifference here too, as in other 
particulars, distinguishes him; and thus, whilst he re- 
tains the form of godliness, it is almost with the de- 
nial of its power. 

Another sign of this disposition is a iy 
spiritual society and conversation. Where God has 
implanted his grace, and where a sense of «ivine 
things pervades the mind, there will, whatever be the 
natural disposition of the man, be a deeper interest 
felt in spiritual subjects than in those which are 
purely earthly; and although one Christian may not 
have the pleasing facility in conversation, and in 
communicating his thoughts and experience, that 
another has, yet, as he is alive to the profit of his 
soul, there is a sweet relish felt for the society and 
conversation of his fellow travellers; and often when 
thus engaged in speaking of the dealings of the Lord, 
the fire has kindled, and with the once anxious dis- 
ciples they have been ready to say, “did not our 
hearts burn within us, while ke talked with us by the 
way, and while he opened to us the Scriptures.” 
Now thelukewarm character not only feels an iiadif- 
ference, but an aversion to close spiritual conversa- 
tion on personal religion: not that he is totally averse 
to real, vital godliness in the soul, but he has lost the 
relish of it; he is sunk into sueha state of apathy 
and sloth, that his spiritual powers are as it were par- 
alyzed. and notwithstanding he could once ¢elight- 
fully expatiate upon these things, yet now he tecls 
an aching void; and an aversion rather than an incli- 
nation to make religion the principle theme of his 
tongue. This is a lukewarm character; one reduced 
almost to the lowest ebb; one whose signs of vitality 
are almost extinet; one that must, if thus persisting, 
be untimately ejected as lukewarm water from the 
refusing stomach. ‘These evidences of a tukewarm 
spirit we have already named, are followed lastly, by 
an indifference to the cause of God in the world. To 
say that such an one is not attached to the cause of 
Christ would not be absvlutely true; he does, although 
things are at so low anebb, still esteem it, and hence 
he partially contributes of his substance to its sup- 
port, as often perhaps as is required, or as he 1s called 
on for that purpose. But in the view ofa perishing 
world—in the view of the marshalled armies of the 
prince of darkness, and in the view of the claims of 
heaven, where is that activity—that flaming zeal— 
those bowels of compassion—that weeping over souls 
—that deep prevailing concern for the divine glory, 
that should distinguish the intrepid soldier of the 
eross? Alas! the lukewarm professor feels nothing of 
these things,-—he is like the door upon its hinge mov- 
ing to and fro, and resembles the sordid govelling 
mole, rather than the soaring, towering eagle. Sueh 
is a lukewarm professor of the gospel.--Such may be 
the character of some whose perusal this paper may 
obtain, and to whom shall be submitted in some sub- 
sequent number, the causes and danger of such a 
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AN EXTRACT 
From Bazxter’s Saints’ Rest. 


As ‘‘godtiness hath a promise of the 
life that now is, and of that which is to 
come; andit we *eek first the kingdom 
at God and his righteousness, then all 
meaner things shall be added unto us: 
So also are the ungodly threatened with 
the loss both of spiritual and temporal 
blessings, and because they sought not 
first God’s kingdom and righteousness, 
therefore shall they lose both it and 
that which they did seek, and there 
shall be taken from them that little which 
they have. If they could but have kept 
their present enjoyments, they would 
not have much cared for the loss of 
heaven. If they had lost and forsaken 
all for Christ, they would have found all 
again in him; tor be would have been 
allin alltothem. But now they have 
forsook Christ for other things, they 
shall lose Christ, and that also for which 
they forsook him; even—the enjoy- 
ments of time—besides suffering the 
torments of hell.” 
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Utica Missionary Depository. 


Ree’d, for the A. B. C, F. M, from the 20 Feb. to 

the Istof April. 

Hartwick, From the Hartwick and Fly 
Creek Benev. Soc. by Rev, Albert North, 
‘Treas. 

Rome, Mon, Con. by Dea. Worthington, 

Russia, Fem. Char. Soc, 7,37; and a bundle of 


S18 00 
41 00 


cloth not estim. 7 87 
Madison, by 3 chil. of Mr. Thurston Wood, by 

Rev. Pindar Field, 0 63 
Schoharie, Fox Creek Neighbourhood, Mon, 

Con, by Mr. Paul Weedman, 3 00 
Utica, Mon Con. 9 25 
Augusta, F, Mis. Soc. by Mr. H. L. Hawley, 

‘Treas. 12 00 
New Haven, Mon. Con. by Revs Wm. Wil- 

liams, 5 00 
Manlius, Mon. Con, 60; 50 of which, is to con- 

stitute the Rev, Ralph Cushman, their 

Pastorjan Honorary Member of the Board, 

by Rev. R. Cushman, 60 00 
New-Har‘ford, From sab. sch, to ed. hea. chil. 

by Mr. Sam’! Wells. 2 19 
svec’d from a family who have lately lost a 

child, 20; to be appropriated to the ed. of 

a child among the hea. 20 00 
Lenox, Benev. Soe. 1st Presbyterian Congre- 

ation, for the United Foreign Miss. Soc: 
y Mr. George Sessions Treas. 21 87 





Amount of cash, 195 81 
ABIJAH FHOMAS, Agent. 
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Errata.—Page 99, last column, 
for “heared,” read heard. Same p. and col. 17 lines 
from top, for “indentical,” vead identical. Page 
100, Ist col. 20 and 21 lines frem top, strike out. 
“when we learn what is our proper resort.” 


12 lines from top, 


